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I. THE CANAANITE CORRIDOR 

 
(1) Out of the 12 Tribes, the ten tribes that came to the north made up the Kingdom of Israel, with 
the Israelites as their inhabitants. The other two tribes, those of Judah and Simeon, called the Tribes 
of Judah or Judahites formed the kingdom of Judah. The tribes from both kingdoms made up the 
Judahite-Israelite ethnicity a name with which they both came to be identified. With the fall of Samaria 
and the disappearance of the kingdom of Israel, the kingdom of Judah and its inhabitants in Persian 
times began to be designated with the name of Jews (that appears in the Bible for the first time in II 
Kings XVI, 6). The Bible not only refers to both populaces using the term Jewish-Israelites, but also 
does not discriminate between the names Hebrew, Israelite or Jew. We have tried to apply these 
terms using a chronological sequence depending on our reference. There are many passages in the 
Bible that use different terms; in Jeremiah “each one liberated his Hebrew slave....so that no Jew would 
be a slave of his brother (Jer. XXXIV, 9). The designation of names to both populaces is not always 
clear.  In Isaiah (V, 7) there is a reference to the “House of Israel and the brothers of Judah” and in 
Micah (II, 12) Yahveh says “bring everyone together, gather all ye who remain from Israel” which in 
this case includes both Judahites and Israelites. 

The transformation of the name Judahite into Jew is related to the modifications suffered by the 
Hebrew name Judah from the time of the Persians when they started to use the Aramaic word Yehud 
to describe the country and Yehudi to name the people; names later Helenized into Joudaia (Judea) 
for the country and Jews for the people. 

(2) The first expeditions from Egypt to Canaan date from the Early Bronze Age (3000 to 2100 BCE) 
during the Archaic Period (Tinita) and they were made with the intention of obtaining products. In 
2300 BCE incursions were registered into the Sinai Peninsula to steal copper from the mines. When 
the Ancient Empire was at its height, Pepi I sent expeditions to Byblos to obtain cedar wood.  

Around 2100 BCE the Amorites, also known as the “Amurri” appear, they were also Semites who 
penetrated into Canaan. The Amorites spilt over the Tigris and the Euphrates rivers to form the first 
Babylonic Empire (Hammurabi). Half way through the XIX century BCE, during the moment of 
maximum expansion of the Egyptian Middle Empire, Sesostris (Egyptian dynasty XII) invaded Canaan 
and reached Shechem so opening trade routes to Crete and Byblos  

(3) After Ahmose, came Amenhotep, Tuthmosis I, and Tuthmosis II who led campaigns through Canaan 
into Syria. Tuthmosis III, with the New Empire at its height, defeated Phoenicia and Canaan and also 
the Mitanni-Canaanite coalition. During a period of more than a century, their successors from 
Amenhotep II, Amenhotep IV (Akhenaten) built up even further commercial relations between Egypt, 
and Mitanni, Babylon, Assyria, the great Hittite Empire, Crete, Cyprus and the Aegean islands.   

During the XIX Dynasty Seti I and Ramesses carried on fighting against the Hittites for the possession 
of Canaan. In 1275 BCE, Ramesses II and Hattusili III (a Hittite king) finally signed an agreement in 
Kadesh, establishing the Orontes river (in the north of Palestine) as the frontier.  

(4). In 1215, Meremptah the successor of Ramesses II, fought against the Libyans, the Israelites and 
Canaanites (the famous Israel Stele) and the Sea Peoples. Under Ramesses III the confrontations 
continued, Egypt worn out and impoverished lost Canaan. In 945 BCE, Sheshonk I (Shishak in the Bible) 
a pharaoh from the XXII Libyan dynasty, headed an expedition into Canaan and, according to the Bible, 
plundered Jerusalem. 

(5).  When Egypt occupied Canaán, obtained some products like (crops and oils) necessary to their 



army controlling commercial routes.  It got too prisoners who like slaves, worked in the construction 
of palaces, and temples.  

 With regard to mining, some copper was extracted from the southern region of Edom (Arabia) and 
some from the Sinai, close to the Gulf of Akaba, but from the II Millennium onwards copper came 
mainly from Cyprus. The abundance of clay meant that it was used as a basic material for making 
recipients and other ceramic objects as well as for making bricks. The naturally rocky soil meant that 
hard stones were relatively easy to find and use in construction (walls and forts) and the availability of 
sand and silica allowed the glass industry to develop. 

(6). The Syrian-Arameaeans, spread across the Mediterranean world, excelled in commercial activity 
which they developed in Europe, on a par with the Jews, during the times of the Roman Empire and 
the Middle Ages. Their language, Aramaic, became the language of commerce in the Ancient World. 
Their historical and geographic location at the cross roads of the East and West (similar to that of the 
Jews) was significant and influential. 

(7). Jericho (en 7800 BCE) was probably one of these and was situated approximately 10 km to the 
north of the Dead Sea in the Valley of Jordan, with an estimated population of 2 to 3000 inhabitants. 
Other cities founded by the Canaanites were Byblos (today Djeibeil or Gebal), Megiddo and Ugarit 
(then Ras-Shamra). Around 7000 BCE, while the majority of mankind and especially the Europeans 
were in the Paleolithic period, Canaan had entered into the Neolithic period. They developed the skill 
of basketry for carrying grains and made clay receptacles for carrying liquids, clay was developed into 
ceramics for cooking and later they incorporated the potter’s wheel, colors and drawing. In the 
Neolithic period they also developed weaving. Instead of just weaving coarse reeds to make baskets, 
they started to use sheep’s wool and linen thread, which were the first weaves to emerge. Thanks to 
these, the rudimentary animal skins gave way to lighter and more comfortable clothing. Between 4500 
and 4000 BCE, the Chalcolithic period, copper began to be used to make spear tips and common 
utensils, and traces of this type of production have been found in Beersheba. 

(8).Thou their name was taken from a reddish-purple color snail abundant in their coast called, suggest 
they came from the south (from the Red Sea, via Neguev), others that they formed part of the so 
called “Sea Peoples”. None of these theories have any historical validity as they do not take into 
account the confrontations, displacements or fighting between the occupants (the Canaanites) and the 
alleged invaders, the Phoenicians. Least of all the Sea Peoples did not appear in the Mediterranean 
world until the XII century BCE. 

II. THE HEBREW IN THE HISTORY 

(1). The 5 Bible historical books (Joshua, Judges, Samuel I and II, Chronicles I and II) the 4 books of 
David and Solomon (Psalms, Proverbs, Ecclesiastes Song) the 7 books of the Major and Minor Prophets 
and Reformers, the 3 books of Individual Stories (Ruth, Esther and Job). 

Other books, considered important because of their historical point of view, such as the book of 
Tobias and those of Maccabees I, II, III and IV are not included because they were considered 
apocryphal by the religious hierarchy.   

According to tradition, the books of the Pentateuch, including Deuteronomy (the 5th book) were 
written by Moses, while (1). In its current form the 24 books of the Bible can be grouped into 5 parts: 
the 5 books of the Pentateuch (the Torah Joshua, Judges and Samuel were written during the time of 
the prophet Samuel. Kings is credited to the prophet Jeremiah, Psalms to King David and Proverbs, 



Ecclesiastes and Songs to King Solomon. The books of the prophets were written in accordance with 
the time in which they lived, between the VIII BCE (Amos) and II BCE (Daniel) 

(2). Towards the end of the XVIII and the beginning of the XIX BCE,  biblical scholars came to the 
conclusion that the Pentateuch, because of its contradictions, differing styles and orientations, was in 
fact the product of different sources or “quills”. There were, for example two different versions of the 
Creation, two different versions of the genealogy of Adam and The Great Flood; also there were 
multiple versions of the wanderings of the Patriarchs and the Exodus. Scholars came to the conclusion 
that this diversity could be attributed to two different narrations of two different groups which could 
be identified by the way they saw God. On the one hand there were those that went under the name 
Yahweh identified by the tetragammaton YHWH or Jehovah, which seems to be more linked with the 
tribes of Judah; they would be the compilers of a “Jahvistic” version (known as the “J” from Jehovah 
or of Judah). On the other hand, there was a group who designated God as Elohim, they were 
associated with the tribes from the north (principally the tribe of Ephraim) and they gave rise to the 
“Elohistic” version (also known as the “E” version). These groups unbeknown to each other, over a 
period of two or three centuries, wrote down the oral traditions and formed their respective versions 
of the first four Books. Some verses associated with the Deuteronomic reforms have been considered 
as a version “D” , while others generated by priests have been named version “S”( for sacerdotal) or 
“P”(for Priest). 

(3). Opinions differ as to when the “Jahvistic” and the “Elohistic” versions were adapted into the final 
version. It could have happened in the VI BCE, during the Exile in Babylon, or after the Return from 
Captivity in 538 BCE or during Ezra or during the Restoration of the Temple in the V century BCE., 
or in later periods such as during the VI to II BCE, or during the Persian or Hellenistic periods. This 
layout could have been done by the so called Priest School which also could have left its mark, 
particularly where a special interest can be seen in the forms of worship and rituals. These are the so 
called “P” verses.   

In Egypt, during the time of Ptolemy II (270 CE) seventy two wise men were ordered to translate the 
Bible into Greek: the so called Septuagint. This version was very much influenced by Hellenic culture, 
and shows many errors, among others the reference to a “young pregnant damsel” roughly translated 
as a “young pregnant virgin” and which was then interpreted as a prophecy of the birth of Christ. This 
is the version followed by the Catholic Church. 

In 90 BCE, a group of Jewish sages (known as Masoretes) met in Yamnia (Yabneh) in Judea and compiled 
the Masoretic Bible, which unified different Hebrew versions and corrected some inaccuracies resulting 
from the Hebrew script which did not use vowels. This group of scholars also decided which books 
should be included and which should be omitted (for example the books of the Maccabeus). 

(4). With regard to the phenomenon of the so-called population explosion, modern scholars 
understand that references to the displacement of people in ancient times actually correspond to the 
migration of family and tribal groups in search of better living conditions. In the case of nomadic people 
and herdsmen, their movements could have been motivated by the search for better pastures, in 
situations of demographic or climatic change.  

Movements could also have been produced by other situations such as when tribal nomads or other 
small groups joined with well-armed warriors, turned on sedentary pacific populations overcoming and 
dominating them. This was the case of the Acadians who using a light weight javelin, together with the 
classic desert weapons of bows and arrows, enjoyed  military superiority over the slow Sumerian 
phalanx, armed with spears and heavy shields. A similar situation may have occurred with the Hittites 
who were familiar with the technique of war chariots (a light two-wheeled chariot drawn by horses.) 



(5). The Execration Documents dating from the XIX century BCE and from the first half of the XVIII 
BCE century do not differentiate between the Canaanites and the Amorites, which confirms the above 
mentioned situation. In addition, the majority of the Canaanite city-states were situated on flat lands 
along the trade routes of the caravans which must have facilitated a peaceful penetration. The few 
important concentrations that were to be found in the mountainous areas could have given rise to 
Shechem and Jerusalem.   

(6). This patriarchal group could have given rise to other groups in the region. Lot would be the 
incestuous father of the Ammonites and the Moabites. Ismail, son of Abraham and of Agar, his 
concubine, servant of Sarah, would have given rise to some of the Arab tribes. Esau, the much mocked 
son of Jacob, would be the ancestor of the Edomites.  

(7). The Early Bronze age had finished (2500-220 BCE) and with it the First Period of urban 
development which featured important cities with their centre in the palaces and temples and which 
were surrounded by fortresses. The rural population was subordinated by these centers. The Middle 
Bronze Age had begun and during this period the urban culture collapsed and there was a return to 
pastoral life. During this period, Canaan found itself in the interlude before the gradual transition into 
the Second Urban Period during the Middle Bronze Age (2000-1550 BCE). 

(8).  For example, the mention of camels as beasts of burden in the XX-XIX centuries BCE in time of 
the Patriarchs (Gen. XII, XXIV, XXX) when really, the camel was only introduced as such in the XI 
century BCE. The fact is that during the time of Hezekian and Josiah (the VIII and VII centuries) when 
the texts were re-collated, the passing of caravans of camels between Arabia, the Mediterranean and 
Egypt was a common sight in Judah and Israel (“their camels bearing perfume, balms and myrrh” Gen. 
XXXVII, 25). Also the presence of the Amorites in Abraham’s stories, of Jacob and Laban, reflects a 
situation which corresponds to a later time; historically the Amorites appeared in the Middle East in 
1100 BCE and they were an important factor in the history of Israel at the beginning of the IX century 
BCE. 

Also the Philistines, who settled on the coast of Canaan in 1200 BCE are introduced out of 
chronological order in the story of Isaac : ”and it was during the time of Abraham when Isaac went to 
Abimalek, king of the Philistines in Gerar” (Gen. XXVI ,1).  Gerar was a town in the outskirts of 
Beersheba and was a small village at the time of the Philistines, while in the VIII century and at the 
beginning of the VII century BCE, it had become an important fortress controlled by the Assyrians. 

(9). Alfred Bauer goes even further in his analysis of the first part of Genesis when he looks at the 
tribes formed from farm laborers, undoubtedly connected with events/or myths such as : The first man 
made of earth who was condemned to work the land with the sweat from his brow; Noah who 
promises God he will not finish the sowing or the reaping; and the myth of the flood which corresponds 
to a country where the land is toiled, watered and is subject to flooding, for example Mesopotamia. 
Only in the next stage, when they arrived to Canaan did the Hebrews take on the characteristics of 
semi-nomadic shepherds. Genesis, in the second part, stops referring to the farm laborers, instead it 
refers to a nomadic group of shepherds, also it no longer talks about the working of the land, rather 
the raising of stock. Even so, these supposedly different stages, could also correspond to the different 
groups that, later on, we will see make up the Israelite ethnicity.  

(10). The argument over the period of the Patriarchs does not end here. According to the French 
biblical scholar Roland de Vaux, the Patriarchal Period corresponds to a time after the Intermediate  
Bronze Age, if not to the Middle Bronze Age itself: between 2000 and 1550 BCE. De Vaux bases his 
theory fundamentally on numerous documents from this time where many Amorite names listed bear 
great similarity to the names of characters described in the corresponding parts of Genesis. Roland de 
Vaux’s theory serves to support our own in which identifies, during the time of the Patriarchs, the 
Hebrews with the Amorites.   



I. Finkelstein and N. Silberman question both hypotheses, that of de Vaux and the previous one, where 
the Hebrews arrived during collapse of the urban system of the Early Bronze Age, in other words the 
Intermediate Bronze Age. They argue that the Jewish-Israelites were an extension of the Canaanite 
people in a superior state of development to the pastoral, that the Patriarchal-pastoral period never 
existed and, as a consequence of this, neither did the Hebrews in this period. They base their rejection, 
of the hypothesis of the identification of the Middle Bronze age as the time of the Patriarchs, on images 
in the Bible of the Patriarchs setting up their stores close to important cities such as Shechem, Bethel, 
Hebron and Gerar, which is not valid since, at this time, the cities were not growing. And if it were 
not these cities, it could have been others such as Megiddo, Hazor or Gezer which flourished in the 
Middle Bronze Age.  

The arguments of I. Finkelstein and N. Silberman do not seem relevant to us. We think that it is 
reasonable that the Hebrews correspond to the groups of Amorites who arrived to Canaan in the final 
stages of the Intermediate Bronze Age, and who then wandered through the land of destroyed villages 
and cities, and that these elements have been passed on via the oral tradition and adapted later on 
with the construction of the biblical “saga. The erroneous chronology of the names of the cities 
mentioned in the Bible (as being too big or nonexistent) can correspond, once again to one of many 
anachronisms of the compilers. 

(11)  During the XVIII dynasty (1552-1338 BCE) which started taking control of Canaan, Canaan 
prisoners were frequently taken and brought back to Egypt. Tuthmosis III took over 7300 Canaanite 
prisoners, his son Amenhotep II took 89,600, and Tuthmosis IV an unspecified number of prisoners 
from Gezer. "The walls of the temple in Thebes are covered with carvings (done during the time of 
Amenhotep III, the father of Akhenaten)  which show figures of male, female and child slaves brought 
from “foreign lands dominated by his Majesty”. On the tomb of Horemheb (1309 BCE) who gave rise 
to the XIX dynasty, slaves with typical Semite robes can be seen. In other cases, they show Semite 
traders offering their products to the pharaoh.  

(12). According to the traditional version, the Hittites, Indo-Europeans from Central Asia, became 
established in Anatolia around 1800 BCE. They brought the war chariot which offered military 
superiority and generated a great movement of peoples towards the south. This migration would have 
included the Hurrians who were part of the so-called “Asianic” groups, early occupants of Anatolia 
and the upper Mesopotamia. Their march across Canaan, would also have incorporated part of the 
Semitic elements of the region, the Canaanites, the Amorites. No proof exists that they incorporated 
Hebrews too. This movement of heterogeneous peoples who arrived in Egypt in the XVIII century 
BCE, is what history calls the Invasion of the Hyksos or “the Shepherd Kings”. 

(13) The Hyksos occupied Egypt for almost two centuries (1740-1567) and their pharaohs were 
incorporated into the nomenclature of the Egyptian Dynasties, with the number XV and XVI. The 
capital was Avaris in the Nile Delta in Lower Egypt. Their expulsion, started by Sekeremre-Taa and 
Kamose from the XVII Dynasty and it was completed by Ahmose I, founder of the New Empire and 
founder of the XVIII dynasty. 

(14). The Biblical chronology which links the Exodus with the construction of the First Temple takes 
480 years, which corresponds to approximately 12 generations, with an average of 40 years per 
generation. If we take instead a more realistic estimate of 25 years per generation, we would have a 
period of 300 years. Then the Exodus would have happened in 1260 BCE, during the reign of Ramesses 
II (300 years after the beginning of the construction of the First Temple in 960 BCE). 

(15). This was a victory proclamation celebrating the crushing of the uprising of the people of Canaan: 
“The Princes are defeated and plead for peace, all ill is raging in Canaan; they have taken Ashkalon and 
subdued Gezer, they have made Genoma [Yanoam] look as if it never existed, Israel is devastated and 
has no grain and Karu [Canaan] has become the widow of Egypt”.   



(16). Egypt could count on a chain of fortresses (with depots of spare parts and wells guaranteeing 
water supply) built along Horus’s Way in the north of the Sinai, between the Delta and Gaza. The fact 
was that the experience of the Hyksos occupation had prompted Egypt to start worrying about 
supervising its frontiers. Any group of “misfits” who had tried to escape would have been easily caught 
either by a contingent of the Pharaonic army or by border patrols. It was not a difficult task; in one of 
the letters from the Amarna, reference is made to a task force of fifty soldiers which was sent on a 
mission to quell an intended uprising in Canaan. 

If the road to the north of the Sinai desert was blocked, then the most reasonable option would have 
been to take the longer, more secure southern road, skirting around the Sinai Peninsula. This 
hypothesis is the closest to the Biblical narrative.  

The Bible mentions various places through which the children of Israel passed during the forty years 
of wandering and “of penance”.  Some sites have been identified (though this does not prove that the 
Hebrews passed through), such as Monte Sinai where the Law tablets were pronounced (close to the 
ancient Byzantine monastery of St Catherine from the VI century BCE) following on to Ezion-Geber, 
close to Eilat on the Gulf of Akaba, and through to Kadesh Barnea on the south west of the Dead Sea. 

Despite the effort put into the investigations and the archaeological excavations, the results from trying 
to find the camping places of the Hebrews have been negative. However improvised and fleeting they 
could have been, no evidence has been found of occupation or passing through which could have 
happened between 1555 and 1150 BCE, the time span in which the Exodus is thought to have occurred.   

During the Exodus, the Bible mentions the clash between the King of Arad (Num. XXI,1) and Sehon, 
the King of the Amorites (Deut. II. 24). These kings, frankly, did not exist during this period. 
Archaeological excavations have been carried out in Tel Arad, to the east of Beersheba and in Tel 
Hesbon, in the south of Amman, where they have located the sites of the cities where these kings 
resided in their respective times, but the results have been disappointing as they have not found any 
confirmation of the existence of human activity relating to the period of the supposed Exodus. In the 
same way we can make reference to the Bible mentioning the clashes between the children of Israel 
and the Moabites, the Edomites and the Amonites in the Trans-Jordanian plateau. What archaeology 
shows is that during the Late Bronze Age, the time of the supposed Exodus, this region was very 
scarcely populated and that the King of Edom in particular, who was supposed to have confronted the 
Israelites, only appears in the Iron Age I.   

(17). In traditional Egyptian religion, the gods are represented by images of animals, of humans or by a 
combination of both. Some gods acquired supreme importance such as Amon, god of Thebes, 
worshipped by the priests and the nobility, or Osiris who was responsible for creating a cult of death 
and the belief that all dead persons will receive reward or punishment.   

During the reign of Amenhotep IV, the kingdom of Egypt stretched far and wide and the universality 
of its power was reflected in an absolute monarchy which could have produced a clash with the cast 
of priests from Thebes. Amenhotep would have obtained the support of the priests from Heliopolis, 
the city of On, who had worshipped from ancient times the Sun, giving it the name Aten. This situation 
would have led to the adoption of a universal God, Aten. They closed the other temples and abolished 
the cult of Amon and of other gods. Amenhotep changed his name to Akhenaten (“pleasing to Aten”) 
and created a new city called Akhetaten (“glory of Aten”), later known as El Amarna. He nullified the 
cult of death and forbade magic and spells, also the use of amulets and magic formulas.  

The worship of Aten did not manifest itself as the physical cult of the sun; itself was an expression of 
the divine essence generating energy. Aton himself was not represented in images, the solar disc’s rays 
ended in human hands, as a symbol, an almost non-figurative representation. The similarities between 



the Akhenaton cult and the Jewish religion also appear significantly in the comparison between the 
Akhenaton hymn and the Psalm 104 in the Bible. For some scholars, such as Donald Redford, this 
relationship is merely casual or too general to be significant. 

With the death of Akhenaten in 1347 BCE, there began a period of instability and a weakening of the 
Pharaoh’s power, also there was a violent reaction against the cult and the Akhenaten principles. In 
1334 BCE there was a revolt lead by the military leader Horemheb, who started a persecution against 
the followers of the Akhenaten religion and who ended up re-establishing the old polytheistic worship. 
It was the beginning of the XIX Dynasty.  

(18). Some historians date the beginning of the Exodus from the period which goes from 1347 BCE 
(the death of Akhenaten) to 1315 (during Horemheb). Due to circumstances which were conducive 
to taking the decision to flee, a sector of the Hebrew-Egyptians (who were subject to religious 
persecution), were able to take advantage of the disorder, the deterioration and the weakness of the 
last moments of the XVIII Dynasty ( kingdoms of Smenkhara, Tutankhamon and Ay) thus leaving before 
the military power of Horemheb consolidated.  

Other historians place the Exodus in a later period, which also corresponds to a time of weakness, 
after the decline which began with the battle of Kadesh, in the last stage of the XX Dynasty (1250-
1080 BCE). This hypothesis contradicts the chronological milestone of the Meremptah Stela, but if we 
accept it, as we will see later, the existence of different groups that came together to form the Judahite-
Israelite ethnicity, the mention of Israel in the Stela could correspond to other pre-established groups, 
which is not incompatible with the arrival of the Hebrew-Egyptians in later times.  

(19). Moses ruled his people almost exclusively via the intervention of his brother Aaron. Either he 
had a strange way of exercising leadership or he had a problem speaking (he could have been a stutterer 
or a stammerer) or he could have had difficulty speaking Hebrew, given that he was from Egypt.  

III. AN ETHNIC GROUP FORMS 

 
(1). Canaan was made up of a number of small states centered around small cities. At the head of each 
one could be found a king (hazannu); a commercially active prince on the cusp of a social pyramid and 
under him, the aristocrats (maryannu); in the middle the artists and finally, at the bottom of the pile 
were the peasants (hupsu). While they were under Egyptian domination, the leaders of these small 
communities acted as true administrators, on a level with governors, and their functions varied from 
collecting taxes, overseeing the swearing of allegiance to the pharaoh, the sending of troops and 
controlling the movement of merchandise. The Letters from El Amarna describe this situation as well 
as information about collecting taxes and requests for protection. They also describe how the sons of 
Canaanite chiefs were sent to Egypt to be trained and their daughters were sent as a guarantee of 
submission and obedience.  

(2). The main focus of the occupation followed the coastline through Sharuhem, Gaza, Ashkalon, 
Ashdod, Jaffa, Dor, Acco, Tyro and Byblos. A second line, the Via Maris went along the coastal plains 
through Gerar, Eglón, Lakish (the plains of Shephelah), Azekah, Ekrón, Gezer, Afek (the plains of 
Sharon) and Megiddo. The Royal Route, through the interior, via Transjordan, became more important 
later on. 

(3). Those belonging to the tribe of Levi (son of Lea) who were the guardians of the cult, received no 
land. The twelve tribes still existed as the sons of Joshua, Manases and Efrain, formed two tribes. Dina, 



the daughter of Lea, as a woman, of course did not receive any land (Map XI).  

(4). After the taking of Hormah and Arad, in the southern regions, the Hebrews made their way north 
along the east side of the Dead Sea and took Heshbon. Then, a column continued northwards 
occupying Gilead, Midan, Bethshan and Edrei while a second column diverted towards the west, 
crossed Jordan and took Gibeon. The conquest continued towards the south, occupying the highlands 
of Judah and further north, by the Jezreel valley, the high Jordan valley and the heights of Galilea. The 
description of the rest of the conquest is rather confusing although the taking of the Canaanite cities 
seems to have always been successful.  

(5). In previous documents such as the cuneiform tablets of Cappadocia and the Letters from Mari in 
the second millennium BCE, the term “habiru” was used more as a verb habaru which meant “to 
immigrate” which they applied to those individuals whose situation as immigrants was being disputed. 
For the Sumerians the term meant “wise” while the Akkadians understood it to mean “thief, bandit or 
invader”. G. Buccellati, based on documents from the second half of the II Millennium BCE, puts 
forward the idea that it was quite common in the Near East for humans groups to change their social 
and political affiliation; they called them munnabtutu which meant “fugitives”.  In other documents, the 
term was taken to mean “those covered in dust”. 

(6). During this period from the later part of the XIII century BCE to the end of the Late Bronze age 
(1150 BCE) the vast area that included the Hellenic peninsula, the Aegean Archipelago, Asia Minor, 
Syria, Canaan and upper Mesopotamia was the setting of a drastic transformation with the 
disappearance and crumbling of civilizations and the emergence of new kingdoms and new towns; it 
was the Late Bronze Crisis. So this period saw the disappearance of the Mitanni, the great Hittite 
Kingdom, the crisis in the Middle Assyrian Kingdom, the surging of the Neo-Assyrian Empire and that 
of the New Egyptian Empire which open the way to the Late Dynasties. During this period is recorded 
the destruction of the big city states in the north of Syria such as Alalah and Ugarit, the collapse of the 
Canaanite cities (from which were subsisting the Phoenicians), the arrival of the Dorians in Greece, 
the Phrygians into Central Anatolia , the formation and strengthening of the Aramean kingdoms; the 
emergence of the Sea People who settled on the central and southern coast of Canaan, and finally, the 
appearance on the scene of the Hebrew-Israelites and the formation of the kingdoms of Israel and 
Judah (or at least of the former). As we have pointed out previously the reasons for these 
transformations and collapses has not been determined in a clear and unanimous way. The scenarios 
range from the breakdown of societies because of structural and economic crisis, as we mention above, 
to a drastic climatic change or because of the interruption of the migration of new peoples.  

(7). The Stele de Amenhotep II, which relates the campaigns of the pharaoh, mentions that among the 
prisoners was a contingent of 3,600 Habiru and 15,200 Shosu. Sometimes they posed a real threat, as 
in the case of when the King Abdi-Heba of Ursalim asked his master for military help to stop the 
marauding Habiru. The papyrus Anastasi I document shows also worried by the sense of insecurity 
expressed by the Egyptian officials when they had to cross the mountainous regions (inhabited by 
marauding nomads) in order to get to the coast. The Habiru also provided support troops to the city 
chiefs; King Biryawaza of Damascus writes: “I am ready with my troops and my chariots, with my 
brothers, my Habiru and my Sutu for when and where my King and Lord orders”. 

(8). There is no doubt that the idea of a relationship between the Hebrews and the Habiru provoked 
and still provokes irritation in some conservative sectors. We feel that if this relationship existed, there 
is no reason to feel so bad. It is well known that the Sea People (Philistines, Tjeker, Shekelesh, ) also 
had a controversial background as it has often been confirmed, they were made up of groups of 
marauders and drifters. 

(9). David and his men put themselves at the service of the Philistine King Akis who as a mercenary he 
looted the neighboring countries including the land of Judah (I:Sam.XXVII;XXVII). Looting, a 



characteristic Habiru behavior, is presented in the Bible as “obtaining provisions”, so that the troops 
followed “the word of Yahveh” (Jos. VIII, 27;XI,14).  

 A similar case is that of Jefte, from the Galaad tribe (Jue. XI, 1 and following) son of a whore, he was 
obliged to “emigrate” (remember one of the meanings of habiru) and “he met up with the idle men 
who were his friends”. Transformed into a brave warrior he was anointed chief by the elders of Galead. 
Also Abilmalek, who “rented idle men and tramps” (Judges IX, 4) also David when he fled from Saul, 
led a band of fugitives made up of those who were persecuted, rebels and those excluded from the 
social order “all the afflicted, those in debt and embittered sprits” (I. Sam. XXII,2).  

(10). In I. Samuel XIV,21 can be found the most significant verses where the term “Hebrew” is 
noticeably differentiated from that of “Israelite”: “And the Hebrews, who had been with the Philistines 
previously...came back to be with the Israelites who were with Saul and Jonathan”. The differentiation 
here is not just literary. It can also be seen when Saul, fighting against the Philistines, orders the 
trumpets to be blown so “the Hebrews hear” (allies of the Philistines) thus making a clear 
differentiation with the Israelites of Saul (I. Sam. XIII, 3), or when Samuel speaks to the Philistines saying 
“Do not serve the Hebrews as they have served you” (I. Sam. IV, 9). It is important to note that, 
according to the tradition, the books of Samuel were the first to be transcribed and therefore the 
authors would have been closer in time and space to the events that they were describing.  

(11).  In I. Kings XI, 22, 23 is mentioned another case, that of Rezon, who during the reign of Solomon 
would have fled from Hadad-Ezer, the Syrian king of Damascus, to later on replace him on the throne 
of Damascus: A typical Habiru situation of flight and return. 

(12). Their activities have most commonly been located in the plains of Moab, Edom and in the south 
of Transjordan, but their travels took them, as we have mentioned, across a vast area which extended 
from the east of the Nile Delta, the Arabah and the Neguev, to the north in Coelesyria along the 
Mediterranean coast to the central mountains and the valleys of Jordan and Jezreel. When their 
activities changed from a merely pastoral focus to include banditry, they also included in their circuits 
the commercial north-south routes, the Via Maris, the central mountainous area of Shechem, the route 
along the Jordan valley and the Royal Route in Transjordan.  

(13). The victorious campaign against the Shosu is mentioned in the Annals of Thutmose III located in 
the temple of Anar. Documents written during the time of Amenhotep II, Thutmose IV and Amenhotep 
III also mention lists of Shosu prisoners, among others. In the Stele of Karnak of Amenhotep I, it is 
notable that the Shosu is registered as one of the largest groups of prisoners, 15,200 (taking into 
account that this number may have been exaggerated) only surpassed by the Kharu (the Canaanites) 
with 36,300 prisoners.  In these lists the Habiru are mentioned separately. On the tomb of Thutmose 
IV, it is mentioned that the Shosu resisted violently the Egyptian domination. During the XVIII dynasty, 
it is during the reign of Amenhotep III that the Shosu are most frequently mentioned. And during the 
XIX dynasty, between 1300 and 1200 BCE, their presence carried on being a source of worry for the 
Egyptians, as was recorded in the documents of Seti I and more-over in those of Ramesses II.  

(14). As a result of their pastoral wandering, their looting raids, their migratory “infiltration”, or forced 
displacement as prisoners or mercenaries, or later settlements, the fact is that, by the middle of the 
XIX Dynasty, the Shosu were strongly infiltrated into the east of the Nile. And in these regions they 
engaged in other activities such as land workers, building workers, or were at the service of the palaces 
and temples. The pharaohs made them pay taxes which were an important source of income.  

(15). For A. Alt and M. North, the books of the Bible are a collection of legends, heroic stories and 
local myths, many of which are based on real events, these were then modified to fit the time and 
interests of the compilers. This is an etiological interpretation, i.e., not a historical one, an explanation 



or justification of situations or events that may have had some element of reality or historical 
approximation. 

This way of thinking appears in virtually all of our analysis of the period of the Patriarchs, also in the 
Exodus from Egypt and in the correlation between the Hebrew-Habiru and the Israelite tribes.  

According to A. Alt and M. Noth, the compilers of the book of Judges have narrated the conquests as 
being carried out by circumstantial alliances against a common enemy, which in most of the actions 
does not show the imprint of a national epic battle but instead specific battles against specific enemies, 
isolated tribes or groups of tribes, in general under the direction or domination of one of them, with 
their chief or judge at the head. 

(16). A. Malamat admitted that "there is no question that some infiltration and peaceful occupation 
occurred in parallel with military action that ended successfully with the Israelite penetration into 
Canaan .A. Malamat states that just because there is no clear archaeological evidence of the destruction 
of many Canaanite cities in the thirteenth century BCE., one cannot take the Bible literally in relation 
to the Conquest. "On the contrary, in relation to those events [the Bible] should be regarded as a 
proto-history: it records the event of the Conquest as a version crystallized after complex work by 
generations and which reflects in some way, concepts and trends of the later publishers and editors. 
There is no doubt that new values and motivation have been injected into previous accounts based on 
later political and religious ideology.”  A. Malamat also modifies the value of these, in relation to the 
military clashes, when he recognizes that “in the XIII century BCE, the Canaanite city-states, after a 
long period of harassment and subjugation by Egypt, had deteriorated to such a point that they were 
vulnerable to attacks even by the weak Israelite forces.”  

Yigael Yadin supports the idea of an "emancipating" gesture but he also keeps a moderate position 
“supporting the veracity of the book of Joshua and Judges in a broad sense does not mean that the 
archaeological record corresponds absolutely to the claims of the Bible. When archaeological evidence 
contradicts the biblical narrative as has happened several times, he says, we must consider the 
possibility that it is a later interpolation etiological or a misinterpretation of the compilers.  

Following A. Alt’s ideas, Y. Aharoni believes that Israelite settlements from the middle of the XIII 
century BCE. were preceded by others dating from the XIV century BCE. This meant that the 
destruction of many of the Canaanite cities, that supposedly had taken place during the Conquest, 
would have occurred prior to it. 

For his part M. Weippert, in support of A. Alt says that "the tribal confederation did not exist at the 
time of Israelites, entered in Canaan. It would be extremely dubious to talk about the existence of real 
tribes in that period, better to talk of individual clans or groups of clans." The process of settling down 
(alternating seasonal movements in search of better grazing) would have been a peaceful process, in 
so far as the interests of the holders of the land had not been damaged. Only in a second stage, would 
the Israelites have gradually spread to the richer plains and valleys, which had been occupied by the 
sectors connected with the Canaanite cities. That would have been the stage when isolated clashes 
occurred, in which the Israelites were not always victorious. In these encounters however, the 
Israelites were gradually taking the fortified cities, massacring or expelling their inhabitants and taking 
control of arable land: what A. Alt calls the "Israelite territorial expansion."  M. Weippert called this 
stage "essentially silent" an expression that is severely criticized by Y. Yadin, as it would be a way to 
defend the validity of the "peace" position, in the absence of archaeological evidence. 

(17). The attitude of "respect" for the sea is consistent with the concept of a "talasofobia" (hating the 
sea) shown by ancient continental peoples, the Sumerians, Hittites, Hurrians, Assyrians and 
Chaldeans. The Israelites were also people from the "interior" and they had an attitude of contempt 



for the sea, which probably derived from the distrust and fear that it caused in them. The Egyptians 
themselves, despite their expeditions to Punt, the way from the Nile to the Red Sea and their maritime 
activity in the Mediterranean, distinguished strongly between the Nile River and the Delta coast over 
which they never managed to establish firm control; they considered the lowlands of the coast as 
"wastelands." This situation was favorable to the Hyksos, who were able to consolidate their power in 
the Delta, establishing their capital in Avaris, and also the Libyan dynasty XXII, in the X and IX century 
BCE, who settled in the area of Lower Egypt, near the sea. The Hittites also rejected the sea: King 
Khattushili expelled his rival to the sea but as maritime communication was essential (for example 
trading with Cyprus for the supply of copper), he created a small state-cap on the coast, to defending 
his maritime flank. The Assyrians also expressed a similar attitude, and as they advanced towards the 
sea, they ended up demanding payment of taxes by the trading ports (such as Tyre and Sidon), without 
conquering them. 

(18). In their political and military actions, the tribes would not have acted with firm determination and 
would have established partnerships just for specific struggles. The tribes of the north strengthened 
their ties by establishing a relationship that is akin to a confederation, designated by the Greek term 
for amphictyony a political-religious association formed to defend a shrine. The two southern tribes, 
Judah and Simeon, kept away from those of the North, Simeon being much smaller than Judah, would 
have been almost completely absorbed by it. 

Each tribe had its own leaders called judges, there were 12 (7 majors and 5 minors) who would have 
ruled for a period of about 230 years (from 1250 to 1020 BCE.), some at the same time. They were 
called shofet an adaptation of the Phoenician word “suffet”, as were called the chiefs of the Phoenician 
cities. The judge would rule for life, and the job could not be inherited. His appointment would be by 
popular choice, determined by military prestige or ancestry.  

(19). The institution of judges would have started a new phase in the social structure. This stage would 
correspond to the beginning of the decline of patriarchal tribal authority as a result of a sedentary, 
greater attachment to the land and adaptation of the urban Canaanite environment. It corresponds to 
an intermediate stage where there was still no state structure formed nor any differentiated social 
formation. 

(20). In the Bible, adds M. Elat, "Isaiah, refers to Tyre, where their merchants were princes and 
Canaanites were nobles in the land (Isa. XXIII, 8). The term "Canaanites" for M. Elat, has no ethnic 
significance, but is equivalent to "merchants." Ezequiel also relates the term K'na'an to trade when says 
that Zedekiah went to the land of K'na'an, the city of merchants'? (Ezek. XVII, 4). Similarly in the 
Zephaniah's prophecy against the city and the ruling classes, writes: 'Howl residents of Mahktesh, 
because all the merchant people (K'na'an people) have fled' (Zephaniah I, 1). Hosea also condemns 
K'na'an land as the equivalent of a merchant’s land (Hosea XII, 8). " 

(21). "Neither did they heared their judges, but they went a whoring after other gods to worship them" 
(Judges II, 17) and, again in Judges. III, 5 and 6: "the children of Israel, who dwelt among the Canaanites, 
Hittites, Amorites, Perezites, Heveos and Jebusites, took their daughters as wives and gave their 
daughters to their sons and served their gods." Also after the death of Gideon, "when the children of 
Israel were whoring to Baal, who they called God" (Judges.VIII, 33). Also the marriage of the son of 
Judah and Ruth the Moabite, or that of Samson and Delilah the Philistine and the marriage of the 
children of Judah with the Canaanites (I Chronicles II, 3), and those of Israel with the Moabites and the 
Midiannites (Num. XXV). 

IV. RECONSTRUCTING HISTORY 



(1). The great defeat of Canaan in the episode of Deborah (1125BCE.) marks a milestone 
in the Conquest and Settlement: it was the beginning of collaboration and assimilation with the 
Canaanites; from that moment the hegemony which characterised the tribe of Ephraim would have 
disappeared. 

There were however other enemies to face. They were previously established Semitic tribes, probably 
coming from the desert: the Ammonites and the Moabites from the east of Jordan; the Midianites from 
the east of the Dead Sea; the Edomites from the Southeast; and the Amalekites from the south of 
Judah. 

According to A. Malamat, the objective was to gain control of the merchant caravans that constantly 
crossed the region. These peoples, constantly pillaging and looting, would have taken their lead from 
the Habiru who were now integrated into the Israelite ethnicity. 

(2). For example the cases of Abimalek the son of judge Gideon, and his failed attempt at monarchy. 
Or the case of Jephthah, the illegitimate son of Gilead, who managed successfully to impose “legitimate 
heirs” and so achieved the double status of “leader and Prince” (Judges XI, 5 et seq.). Priestly opposition 
to the monarchy appears when the Bible puts into the mouth of Gideon the words “I will not reign 
over you, neither will my son: Yahweh will be our king” (Judges VIII, 23). 

This opposition can also be seen in the fable of the bush: Jotham, son of Gideon, compares the 
uselessness of the king with the shadow of the bush. Likewise when Samuel points out the contradiction 
between serving a king and worshiping Yahweh, and enumerates the privileges that the king enjoys 
with the inequality it generates (I. Sam. VIII).  

(3).  Saul’s reputation grows immensely. Popular demand makes Samuel, a prestigious man from the 
tribe of Ephraim and with influence on the other tribes from the north, give in to the pressure and 
accept Saul as King “Let us have a king to reign over us (and judge us) like the other peoples” (I. Samuel 
VIII,5). The ceremony of the consecration of the king would have taken place in 1025 BCE according 
to the rites of the high priests which shows that they still had influence. 

(4). During this time other neighbouring northern towns also passed through stages of territorial states. 
The Mitanni Kingdom (Hurrian, 1620-1244 BCE.),  which gave way to the Great Hittite Empire (1370-
1182 BCE) under Shuppililiuma I, Murshili II, Khattushili III, y Muwatalli. 

(5).  According to the Bible, after the death of Saul, the Philistines took control again. David (originally 
from Belen, a small city in Judah), fled into the desert. The unity of the kingdom of Judah-Israel was 
destroyed and the kingdom of Israel, with Saul’s weak son Ishbosheth on the throne, was reduced to 
a small land east of Jordan. 

When David fled he surrounded himself with “a band of fugitives and rebels” in the style of the old 
Habiru bands.  He started harassing the Amalekites, old enemies and sought the protection of the 
Philistines who he considered friendly.   

Once he achieved certain prestige, he managed to be named king by the elders of Judah. Using intrigue, 
seduction and murder, he eliminated Abner and Ishbosheth and recovered Michal, Saul’s daughter, 
who became his wife. Converted into the “legitimate heir” of Saul, David was named king, now by the 
council of elders of Israel. He launched an aggressive campaign against surrounding territories.  

He incorporated the Canaanite enclaves of Megiddo, Taanah and Bethshan and defeated their 
neighbours Ammon, Moab and Edom, whom he took over the Royal Route and the trade route to 



Damascus. 

The domination of Edom brought him access to Eilat on the Red Sea and the west coast of the Arabian 
Peninsula. He then took his “friends” the Philistines by surprise and confronted them. They were 
unable to respond and resist the power that David had accumulated. With great intelligence, he 
restricted them to their own territories, imposed taxation and obliged them to provide troops for 
military manoeuvres. 

He then took the fight to the Arameans who were established in the north of Israel. Even though his 
victory took him to the banks of the Euphrates, he was wise enough not to allow himself to be tempted 
into occupying the territory, instead he opted for making them pay him taxes. 

He finally reached an agreement with the Aramaic state of Hamat and established a close alliance with 
the Phoenician ports of Tyre and Sidon.  

These are the stories of the Bible. David had managed to construct an empire that extended from Tifsa 
in upper Euphrates to Eilat on the Red Sea, a span of influence that covered 115,000 km2, 
approximately six times as Saul’s reign.  

(6). He had also decided to move the Ark of the Covenant to Jerusalem. It had been in the power of 
the Philistines since the defeat of Ephraim and he even went to the trouble of taking there the 
descendants of Eli, the priest from Siloh. 

The question of who would succeed him on the throne (out of his sons Absalom, Adonijah and 
Solomon) was in play before his death. The latter was finally chosen thanks to the intrigues of 
Solomon’s mother, Betzabeth 

(7).  For example the fore-mentioned use of camels as beasts of burden, are used to carry the 
Amelakites fleeing from David’s attack (I. Sam. XXX, 17). The use of cavalry in the army (as compared 
to horse-drawn carts) (I. Sam. XIII, 5; II. Sam. I, 6; I.King. I, 5), the frequent use of iron and steel in 
swords, armour, helmets, shields, spikes, bars, forks and hoes (I. Sam. XIII, 20-21; XVII, 38-39; XXV, 
13 y II. Sam. XII, 31), the use of old fashioned style clothes, even the use of the shekel as a coin (II. 
Sam. XVIII, 11-12), are all things that correspond to situations in the VIII and VII centuries BCE.    

(8). The modest building of the Second Temple was replaced by Herod for a more luxurious version, 
really a Third Temple, it was the Temple destroyed by Tito. 

(9). Solomon, the wise and powerful king whose kingdom stretched from the Euphrates to the border 
with Egypt, had sinned by marrying foreigners, not only the daughter of the Pharaoh, but also a Moabite, 
an Ammonite, an Idumean, a Sidonite and a Hittite who brought their Gods along. So Solomon followed 
Astarteh, goddess of Sidon; Moloch, who the Canaanites feared and Milcom who was adored by the 
children of Ammon. He also built altars to Chemosh, in Moab’s pantheon. 

(10).  In 842 BCE., Jehu led a revolt in Israel which ended the Omri Dynasty, killing  Joram and “all of 
his house”,  according to the words of Yahweh” (II. Kings. X, 17). But Jehu’s did not fulfil Yahweh 
expectations: he could not wipe out ceremonies practiced on the high places, which defied the 
centralised worship in Jerusalem and so, in this way Jehu carried on sinning (II. Kings. X, 29 y 31). 
Despite them, “for all the good things you [Jehu] have done to the house of Ahab, according to what 
was in my heart” he decided to partially reward him and his successors allowing them to “sit on the 
throne of Israel for four generations to come” (II. Kings. X, 30). 



(11). . In I. Kings. XXII, 39: “...and all the rest of Ahab’s actions, the things that he did and the ivory 
house and all the cities that he built”. And also in verses from Amos: “and they slept on ivory beds” 
(VI, 4). 

(12).  The authorship of these tunnels has been questioned recently, as probably dating from Jeroboam 
II, from the Jehu Dynasty, which was equally important in the development of the kingdom of Israel.  

(13). The sins of Jehu were not forgotten and Yahweh brought down on Israel a just punishment: 
“Yahweh began to cut down Israel and Haza-El smote them down in every way” (II Kings. X, 31-32). 

(14).  Of all the important events and achievements during the reign of Jeroboam II the Bible informs 
us that he went “as far as the sea of the plains” (II. Kings. XIV, 25): “all the things that he did and all 
the wars and his bravery and how he restored Damascus and Hamat to Israel, aren’t written in the 
book of the Chronicles of the Kings of Israel? (II. Rey. XIV, 28).  

The fact is that, having done “ill in the eyes of Yahweh” (II. Kings. XIV, 24), he was merciful and “looked 
at the very bitter affliction of Israel (II. Rey. XIV, 26). 

(15). Thus in I. Kings. X, 26, 28-29 we find that “Solomon assembled […] chariots and horsemen [...] 
he had fourteen hundred chariots and twelve thousand horsemen [...]and he put them in the cities. 
The horses were taken from Egypt [...] the chariot for six hundred silver pieces and the horses for one 
hundred and fifty.”                      

(16). This was totally different from the irrigation agriculture practiced in the Nile Valley and 
Mesopotamia which was centrally controlled and dominated by the state structure. 

(17).  Hazor controlled large areas of land: routes in the Huleh basin and trade routes to Syria. Megiddo 
dominated the Valley of Jezreel with the nub of routes northeast-southwest through the Carmel chain 
to Phoenitian ports. Gezer dominated the northern Philistine flat land of Shephelah, the northern Via 
Maris transit route and the access to the central mountainous region of Jerusalem, passing through 
Hebron.  

V.  THE TURNING POINT 

(1).  On this list we have not referred to another form of exchange: barter. It is the most primitive 
form of exchange which reappears with the resurgence of natural economies in the Middles Ages, 
together with presents through the form of "gift”. 

(2). Not all the presents were “gifts”, for example those given by the governors of Canaan to the 
Pharaoh, as mentioned in the Letters from Amarna, did not bear reference to a relationship of “equals”.  

The gifts between King Solomon and the Queen of Sheba put in doubt the reciprocity of their 
relationship if the kingdom of Solomon was as big as it is claimed. If this was the case, the kingdom of 
Sheba would have had to count on the agreement of Solomon to the passing through of caravans of 
Arab merchants, which would suggest the payment of transit fees, similar to those in the VII century 
BCE between the kings of the Arabian Peninsula and the kingdom of Judah.   

(3).  “Farming benefited from the use of tanks coated with mortar” (the Mishnah II, 8, quoted by a 



Malamat). 

(4).  Morris Silva speaks about independent traders or “unofficial traders”: in Mesopotamia, in Akkad 
during Sargon, in Sumeria (Ur III), Assyria and Babylon; in the Near East, in Syria (Elba), Anatolia (Hittite 
kingdom) and Cappadocia; and in the Eastern Mediterranean, in Ugarit, Egypt and the Aegean Islands, 
Lesbos, Aegina and Focia). 

The existence of official merchants and unofficial merchants appeared in the Bible; in this way Morris 
Silver interprets that the “king’s merchants” would have merchants status or official merchants and 
the merchants mentioned without the additional “king’s” would be “independent” merchants. In I. King 
X, 28 reference is made to the “King’s merchants” who bought horses and canvases from Egypt while 
in I. King X, 14-14, “merchants” (they would be the independent ones) are mentioned as responsible 
for the trading in spices of the kings of Arabia. 

(5).  In Greece with an economy fundamentally rural, trade and industry were dismissed. These activity 
were almost exercised by meteques, that is foreigners. 

(6).  “Yahweh will honour those who do not give their money to usury” (Ps XV5, 5); “if you give my 
people money [...] do not impose interests” (Exodus XXII, 25). The Bible puts emphasis on protecting 
the debtor but also condemns the non-payment of a debt: “The wicked borrower and do not pay 
back” (Ps XXXVII, 21). 

(7).  The Canaanite soon showed their need to continue their culture and religion. The Omri and their 
successors had the wisdom not to ignore these demands and try to meet their demands They allowed 
the Canaanites to worship their gods, this situation created controversy and conflict between the 
Canaanites and the Jews-Israelites as the former group tried to keep their cultural, religious and 
economic prominence while the latter tried to impose their rights as conquerors. These conflicts which 
are highlighted in the Bible will be studied in our chapter on the Prophets. 

(8).  About agricultural surpluses see:  I. Rey. V, 20/25; Eze. XXVII, 17;Esd. III, 7. 

(9). Quoting from these verses: “beech trees from Mount Senir, cedars from Lebanon, chestnuts from 
Basan, boxwood from the Chittim Islands, Egyptian linen, hyacinths and purple dye from the Elisah 
Islands, silver, iron, tin and lead from Tarshish, slaves and metal vases from Javan, Tubal and Meshech, 
horses, steeds and mules from Togarmah, ivory tusks and ebony from the Dedan Islands, pearls, 
embroidered dresses, fine linen, coral and rubies from Syria, wheat from Minith, perfume, honey, oil 
and balm from Israel and Judah, (our italics), wine from Helbon and white wool from Damascus, 
wrought iron, myrrh and aromatic cane from Vedan and Javan, saddles from Dedan in Arabia, and from 
all the princes of Kedar who took in exchange lamb, sheep and goats [...] the merchants of Sheba and 
Raama with all the most exquisite perfumes and all sorts of precious stones and gold [...] and also 
Haran, Cane, Eden, Assyria and Chiman selling luxurious items, hyacinth embroidered covers, carpets 
of varied colours strung with strong cords. [While the] wise men from Tyre acted as pilots, the 
inhabitants of Sidon and Arvad were the rowers and the elders and experts from Gebal repaired the 
damaged boats. In the Army warriors were drawn from Persia, Lidia and from Phut, Arvad’s sons 
watched over the walls that surrounded the city and Gamad’s guarded from the look-out towers that 
crowned the walls.” 

(10).  With the disappearance of the New Empire, Egypt entered into decline, The XXII and XXIII 
dynasties ruled a divided and lawless country; at some point two kings ruled in Lower Egypt and two 
in Middle Egypt in addition to a quantity of local, semi-independent rulers. Despite this, Egypt, (while 
not showing any imperial or annexation ambitions except in the Sheshonk raid) still maintained 
important trade relations with its Asian neighbours: the Phoenicians and the Israelite-Judahites. The 



ports of Byblos, Sidon and Tyre were also involved in this exchange. Both Egyptian and Nubian 
territories were a source of wealth valued by the elites in the ancient world, as they offered gold, linen, 
plants and exotic animals such as monkeys, elephants and crocodiles.  

(11). They have also unearthed numerous ivory panels carved in a Phoenician style with Egyptian motifs, 
that probably decorated the walls of the palaces and which testify that wealth was not limited to the 
king’s environment but also reached those around him. This wealth was denounced by the prophet 
Amos, a contemporary of Jeroboam II. 

(12).  After the death of Ben Hadad II in 845 BCE, during the reign of Jehu, Haza-El came to the throne 
of Aram-Damascus, He occupied territories that were previously held by Israel and he forced Israel 
and Judah too, to pay taxes. The advance of Haza-El did not stop there; he continued occupying part 
of Transjordan and regions of the Mediterranean coast and took control of the northern trade routes.  

(13). The testimony of Hosea who lived in that period is more than illustrative in terms of political 
economic and religious significance showing Yahwist religious sectors and their relation with the 
Assyrians “because they made an alliance with the Assyrians and took the oil to Egypt” (Hosea. XII, 2). 
Of course this alliance was considered extremely sinful, and because of this, the principle accuser of 
Hosea predicts, probably after the events: “Samaria will be devastated, because it rebelled against God 
and will fall by the sword; their children will be slain and their pregnant women cut open”. 

(14). We might mention the case of some groups with widely varying characteristics: historical and 
geographical location: the Hyksos, the Amorites and the Etruscans, to mention a few. Actually peoples 
or ethnic groups that disappeared,, were totally or partially lost, were assimilated, dispersed, 
annihilated or decimated. The way this process took place depended on particularly conditions and 
also on how settled down they were. Some, like the Khazar Jews have disappeared and the reasons 
why, were never fully investigated. Others, like the Celts, dispersed into diverse geographical locations 
while the Armenians, for example, dispersed and then partially regrouped.  

 (15).  Among others, the Berbers of Morocco, the Ibo of Nigeria, the Falashim of Abyssinia, the Masai 
of Zimbabwe, the Yemenite Jews, the Afghanistan Jews, those from Kareen Burma, the Japanese 
Shindai, the Crimean Karaites, the Caspian Khazers, the Ismailis in India, the Jews from the Island of 
the society of Cook and the Saffir-Ibrahim from Madagascar. Also some native Indoamerican Mexicans, 
Caribbeans, Peruvians, the Anglo-American sect of English-Danish Christians. 

(16).  When the Bible refers to the Twelve Tribes, makes a difference between the Two of the South 
(Judah and Simeon) and the other northern Ten, who took the name of Patriarch Israel. From the 
southern two, Simeon being a little one, would have been absorbed by Judah. 

The Ten Tribes of the North formed an amphictyon, (“federation”). Let us see about their probable 
fate: 

The tribe of Benjamin from around the Jerusalem area had an unknown destiny (it would have probably 
been absorbed because of its proximity to Judah). 

The tribe of Dan was divided into two, after being defeated by the Philistines.  

They had had different destinies; the southern branch would have also been integrated into Judah, 
while the other group which migrated to the north, disappeared when the Assyrians destroyed Lais, 
their capital. 



(17).  In the 12th century CE, Benjamin from Turdela (a Jewish traveller and narrator) located the Lost 
Tribes on the Persian border where the tribes of Dan, Neftali, Aser and Zabulon were prospering 
while others would have settled down further away, near India.  

John Sadler claimed that the English are descended from the Ten Tribes (does not the word Brit-ish 
mean in Hebrew “man of the alliance?”). Richard Brothers, founder of the prolific British-Israelite sect, 
supported by Queen Victoria, puts forward 500 extracts from the scriptures that “prove” the Biblical 
purity of the race. The Church of the latter-day Saints, based on the vision of young Joseph Smith in 
1820 claims that the Mormons are “the House of Israel”. 

(18).  According to Hadyim Tadmor, “in Assyrian documents from Gozan, there are names, like Paliyau 
and Niriyau, that as late as the seventh century BCE, bear witness to the existence of an Israelite 
community. Another version suggests that some of the exiles were installed in Media, where some 
Israelites had served as soldiers garrisoned with units of the Assyrian army; in a document dating from 
the time of Sargon, an official is named as Hilkiyau (that is Helecias). 

(19).  This possibility is also taken from the Bible which suggests that a group of the exiles still existed 
as a conscious and separate group at the time of the Exile in Babylonia (Jer. XXI, 8 and Eze.XXXVII, 
19/22). 

(20).  In King. XVII, 24) a number of possible cities are mentioned where the re-population could have 
come from. Some of them could not be located. Hamath is mentioned, but it is unlikely to be the city 
close to the region of Syria (the deportation of populations from nearby regions was not part of 
Assyrian policy). It could have been a homonymous city from the Media region. 

(21). There is a situation which also may have played a role in this initial stage of the Dispersion. Israel’s 
alliance with Tyre might have influenced some sector to become involved with Phoenician colonizing 
activities. Phoenicia founded many cities in the Mediterranean. In 814 BCE, during the dynasty of Jehu, 
Tyre founded Carthage currently Tunez, whose commercial and political importance in the 
Mediterranean world is well known. 

(22).  Although neither of the peoples behaved impeccably, the fact is that when Hezekiah and especially 
his grandson Josiah took up responsibility for the fate of Judah, the Judahites knew how to follow the 
“straight and narrow path of David” and “they applied and obeyed the law of Moses”, for which Yahweh 
had promised them they would be duly rewarded. 

(23). Only in the Bible is mentioned the existence, during this period, of the Red Sea routes. (I. King. 
XXII, 49; II. Cro. XIV, 36). 

(24).  Access to the Mediterranean on the north coast was always blocked: to the north by Sidon, Tyre 
and Acre which were Phoenician ports controlled by the Assyrians; in the centre by Dor, the Assyrian 
province of Azdudi and to the south by the Philistine Pentapolis (Gat, Ekron, Ashdod, Ashkelon and 
Gaza). 

(25). These products included: gold, ivory, semi-precious stones, leopard and cheetah skins, ostrich 
feathers and eggs, hunting dogs, giraffes and gazelles which were widely sought after by the upper class 
rulers. 

(26). Incense, myrrh, balsam, laudanum, kassia (a substitute for cinnamon), kostos (a valued aromatic 
root plant), and saphron were especially valued plants for making perfume and cosmetics, also 
medicinal products which were used in religious ceremonies and in Egypt for embalming.  



Pearl oysters were cultivated on the Bahrain Islands (Tilmun or Dilmun) in the Persian Gulf, on the 
east of the peninsula. The sub-soil was rich in precious stones such as rubies that were brought to the 
market in Tyre.  

The Arabian Peninsula was also a way through to the Nile Valley by crossing across the Red Sea or the 
Gulf of Aden. Crossing along the Red Sea, was more difficult because of the coral reefs of the north 
plus the storms and changing winds of the south. The Red Sea could be used as a new sea route from 
around I century CE. thanks to improvement in navigation techniques and taking advantage of the 
monsoon. This is why it is also questionable that the bible mentions navigation in the Red Sea at the 
time of Solomon and even more so during the Asariah.  

(27).  Masos was a centre of great growth,, the pivot of transfer for the Arab and Egyptian caravans on 
their way to the north and to the Nile Valley. .A slow and continuous decline started after the 
deterioration of the New Egyptian Empire.  

(28).  Hezekiah eliminated some sites of worship (though not the temples of Bethel and Dan) and 
acceptance of Aramaic-Assyrian worship during Manasseh and the brief reign of his son Amon was 
almost total. Under Josiah (640-609 BCE) the policy of submission would undergo some changes.  

(29).  According to Isaiah, Hezekiah had the support of the prophet Isaiah in whose orations it was 
promised that the Assyrian king “will not enter into the city [and] will return the way he came” (Isa. 
XXXVII, 33-34). Hezekiah, who “had done well in the eyes of Yahweh” could also count on an angel 
of Yahweh being sent “against the chiefs and captains in the King of Assyria’s camp” and “in this way 
Yahweh saved Hezekiah and the inhabitants [of Jerusalem] from the hands of Sennacherib, King of 
Assyria” (II. Chron. XXXII, 20-22)  

(30).   “ In the fourteenth year of King Hezekiah, Sennacherib, King of Assyria rose up against all the 
strong cities of Judah and took up them” “So Hezekiah sent word to the Assyrian King: ‘I have sinned: 
give it back to me and take anything you want’. And so the King of Assyria demanded three hundred 
talents of silver and thirty of gold. This meant all the money that was in the house of Yahweh and the 
treasure of the royal household. So Hezekiah broke down the doors of the temple of Yahweh and the 
pillars which the same Hezekiah, King of Judah, had overlaid with gold and gave them to the King of 
Assyria”. 

(31).  The Annals of  Sennacherib narrate: “When the Judahite Hezekiah would not submit to my game. 
I attacked 46 of his major cities, surrounded by fortified walls and countless neighbouring villages. I 
conquered them by means of earthen ramps and war batteries, combined with attacks from the 
infantry, opening excavations and gaps as if done by a spade. I took 200,150 prisoners young and old, 
men and women, horses, mules, asses and camels and their livestock. I made him [Hezekiah] a prisoner 
in his own palace like a bird in a cage [...] his cities were looted, I took away his territories and gave 
them to Mitinti, King of Ashdod, Padi King of Ekron and Sillibel, King of Gaza. So I reduced his territory 
and increased his taxes.”    

(32). Kings (I. Kings. XIV, 23),  in the time of Rehoboam denounces “they had built altars, and put up 
statues on high ground”; also during the time of the prophets with their tenacious allegations of 
abominations, as in Ezekiel (VIII) and Jeremiah (XI, 13) who claimed “in Jerusalem there were as many 
altars to Baal as streets”.  

(33).  When Josiah’s body was returned to Jerusalem, those in power did not understand the message 
of his death: Egyptian strength. Instead of putting onto the throne, the pro-Egyptian, Eliakim, Josias’s 
first son, they chose Jehoahaz. Months later Neka II disposed of Jehoahaz and sent him in chains to 
Egypt. In his place was put onto the throne Eliakim, now with the name of Joaquim and forced to pay 



duties and swear loyalty.   

VI. THE CRUSADE OF MONOTHEISM 

(1).  We have on the one hand, one god, imbued with a high spiritual concept, understood throughout 
the world, who was as magnanimous as powerful, against all kinds of ceremonies and spells, whose 
purpose was to guide men to a life of truth and justice, with a possible influence of the Egyptian god 
Maat. On the other hand, and as seen in a great number of texts from the time of the Conquest, there 
is Yahweh, a volcanic and angry Lord, who does not seem to have Egyptian roots, he of the burning 
bush, the columns of smoke and fire, dominant, violent, cruel, bloodthirsty and local, who calls for 
wiping out the enemy with the “blade of the sword”.  

(2). Eduardo Meyer and Eduardo Sellin conclude that the ideology of the desert was expressed in the 
Bible through the influence of the Midianites, tribes from the western borders of Arabia. Under the 
influence of the priest Jethro, son in law of Moses, the Midianites would have provided a series of 
elements not found in the Egyptian roots of the monotheistic religion.   

 (3). Our hypothesis follows a long path. We have to go back to the Sea Peoples from the Balkans, 
who form the two main branches. One, after running through the eastern Mediterranean, ended in the 
south coast of Canaan with the Philistines and the Tekes. The other, the Shekelehs, took a western 
direction, reaching the Italic peninsula (the word Sicilia is derived from this name). The Romans (Latins) 
adopted the Greek religion through the Etruscans. The Shekelehs co inhabited the peninsula with other 
Indo-Europeans such as the Latins, the Umbrians, neighbours of the Etruscans, The Umbrians used the 
term juve which signified “heaven”. We do not know if it was also used by the Etruscans but the 
correlation “juve-jovis” is pretty straightforward and from there to “Jovis-Jehovah-Yahweh”. The 
Israelites took the name Yahweh from the Philistines, Sea Peoples like the Umbrians. We will leave 
this apparent connection aside for an eventual future analysis by a linguistic scholar.   

(4).  “In a primitive state, religion takes hold when it can differentiate deities in a more definite ways, 
for example thanks to the development of handicrafts and especially the visual and graphic art form. 
The visual realization of the gods through their representation with idealized human form or that of 
animals, allows the consolidation of polytheism. Invisible beings become visible, and thus more able to 
be present in the minds of men. Visual and graphic art planted the image of multiple gods in the 
imagination of the most advanced peoples, which formed a strong base for polytheism. In the case of 
Egypt, the development of the arts went hand in hand with the increase in the number of gods. While 
in Greece, its highly developed art allowed the enrichment of worship through the proliferation of 
their gods”. 

(5). Unless we accept that it was an exception with regard to other religions; we accept that the Jewish 
religion was the product of the Alliance, the agreement with Yahweh, religion was structured from the 
outset and that during thousands of years only rules, requirements, interpretations and interpretation 
of the interpretations were added.  

(6).  When the Akkadians occupied Samaria in 2300 BCE, they imposed some words from their 
language and also their strong organisation but they could do little to eradicate the language, formal 
rituals and religions of the more advanced Sumerian culture. Something similar happened with the 
Hyksos in Egypt: the invaders had to accept the Egyptian civilisation, In the case of the invasion of the 
Barbarians in the Western Roman Empire, the invaders found themselves facing a Hellenized civilisation 
and a young and vigorous Christianity. In all of these cases, the dominant people or peoples, although 
reserving for themselves the government, administration and use of resources, have totally or partially 



assimilated the civilisation (culture, technical knowledge and religion) of the occupied country. 

(7).  The attitude of Jeroboam I of Israel when he introduced the worshipping of calves to forge closer 
ties with the Phoenicians also reflects this situation. Similar circumstances are repeated during the 
Omride Dynasty (884-842 BCE.9 and his alliance with Etbaal, when his son and heir Ahab was married 
to Jezabel, daughter of Etbaal and also the marriage of their daughter Athaliah to Jehoram of Judah. In 
this period the Phoenician-Canaanite religion became the semi-official religion of Israel. In Judah, the 
Baal cult introduced by Athaliah continued during Ahaziah until the murder of Athaliah. Later in Judah, 
under Assyrian dominance, during Hezekiah and under the long reign of Manasseh, the big commercial 
expansion was accompanied by a process of religious submission which led to the introduction of 
foreign gods in the Temple and the consecration of Moloch and other deities of foreign worship.  

 (8).  The first time that the Bible uses the word “prophet” is in the difficult episode of Abraham when 
he gives his wife Sara to Abimalek, pretending she was his sister. God intercedes and restores Sarah 
to Abraham and he explains that Abraham was his prophet and that he should pray for him (Gen. XX, 
7). The second case was when God instructs Moses go to the pharaoh and Moses excuses himself 
“because he is clumsy with words”, and the Lords resolves the difficulty saying: “Your brother Aaron 
shall be your prophet”, thus designating him as an intermediary (Exo. VII,1). 

 (9). In this sense it is interesting to note the curious episode of the prophet Elijah who preached 
particularly during the time of Ahab (I. Kings XVIII). In his crusade against prophets who worshipped 
Baa, Elijah, mocking them said: “Shout out loud, perhaps God is entertained conversing, or has some 
business…” (XVIII,27).  Some versions, it is true, have replaced the words “has some business” with 
“has some work” which could well be valid. What is surprising is that the translators have gone to the 
trouble of “hiding” this “bothersome” commercial activity and that this situation has penetrated into 
the language used by the prophets (or that used by the compilers). 

(10). The situations were changeable:  

In 931-914 BCE Jeroboam of Israel, separated from Judah, as well as accepting the golden calves, 
challenged Jerusalem by establishing other temples of worship, one in Dan and another in Bethel. 

In 870-846 BCE Josefat of Judah, when the monarchy was still powerful, managed to suppress high 
altars.  

In 836 BCE when Alhaliah died, the high priest Jehoiada came into office and was principally responsible 
for restoring Joash to the throne of Judah seizing the moment to consolidate political and economic 
power over the kingdom. Joash was 8 years old when he was crowned and Jehoiada acted as regent 
and took control of the revenues of the Temple. On becoming an adult, Joash took back control of 
the revenues.  

In 785-733 BCE during the reign of Asari, the Kingdom of Judah was enjoying a period of expansion: it 
had control over the busy trading routes that crossed the country, the checkpoints along the routes, 
control over the Arab caravans in the north of the Sinai and was obtaining large revenues from 
international trade. Asari demanded and obtained the right to participate in the control of the Temple.  

In 727-698 BCE during Hezekiah, was a time of submission to the Assyrians and payment of taxes. The 
monarchy was walking a tightrope and making an effort to eliminate subsidiary places of worship, 
suppressing local rites and concentrating everything in the Temple.  

In 698-642 BCE the submissive kingdom of Manasseh annulled the only centre of worship established 



by his father.  

(11). There is another event which shows the conflicts over control of the Temple. According to F. 
Josephus in 354 BCE, a conflict arose between Sanballat governor of Samaria and the high priest of 
Jerusalem. There were ties of kinship between them (Manasseh, member of the family of the high 
priest, was married to Nicaso, daughter or grand-daughter of Sanballat). The Jerusalem elders expulsed 
Manasseh who went to Samaria and with the help of Sanballat, he put up a Temple on Mount Gerizim, 
close to Shechem, This crisis was an expression of the separation that existed for some time between 
Jerusalem and Samaria, which ended up consecrating the schism for the Samaritans or Shechemites, a 
schism that persists to this day.  

VII. THE PATH OF THE DIASPORA 

 
(1).  If on the other hand, we add a million who lived in the Parthia Empire (which included Armenia, 
part of Syria, Mesopotamia, Media and Elam), the total number of Jews in the Ancient World in the 
first century of the Common Eral would have been approximately 5.5 million.   

Let us look at the figures offered by other historians. According to Mommsen the total number of Jews 
in the Ancient World would have been 7.5 million. While Barhebraeus, a Christian-Syrian scribe of 
Jewish origin from the XIII CE, based on a census ordered by the Emperor Claudius (41-54 CE), the 
Jewish population in the Roman Empire would have been 7 million and including those from Babylonia, 
the Iranian Plateau, the Yemen, and Ethiopia, would have reached a total of 8 million.  

One element of comparison; it is estimated that there were some 18 million Jews in the world before 
the Nazi massacre. In other words, after 20 centuries of natural population growth, and conversion, 
persecution and killings along the way, the Jewish population had barely increased threefold. According 
to the American Jewish Book (quoted by Le Monde, 12/02/80) the world-wide Jewish population was 
14.4 million.   

(2). The Jewish population at the time of the Return would have been 200,000 people, a number that 
could be considered conservative if we take into account the probable existence of exogamous 
marriages. Moreover, the number returning would have been greater given that the Return continued 
up until the time of Nehemiah in 440 BCE, that is over 160 years.   

(3).  In the time of Darius I (521-486 BCE), and Artaxerxes I (465-424 BCE), according to the chronicles 
of Eusebius of Caesarea, there would have been other deportations to the shores of the Caspian Sea 
in the region of Hyrcanus, but no documents have been found to confirm this.   

Subsequently, the deportations of Pompey in 62 BCE when Jerusalem was taken, and later when the 
conqueror C.Casio Largino crushed a revolt in Jerusalem and created 30,000 slaves. 

 

(4). Prompted by this worry, in this period various anti-Jewish stipulations and laws appeared, for 
example the Breviary of Alaric and the Theodosia Code among others. 

(5). For others, the alleged success of the Jewish religion was due to its moral and ethical superiority 



over pagan beliefs, the general decline of the Greek world and Roman society which was approaching 
its final debacle.  

(6). M. Stern recognised that ideas based on morals and on the abstract forms of the monotheistic 
mosaic are intellectual and ethical resources that cannot reach the masses. 

(7). As well as the taxes to Sheshonk (926 BCE) which are mentioned by the Bible, there are those 
paid to Haza-El from Aram-Damascus and to Nebuchadnezzar. We should not forget the kings of Israel 
such as Omri and Ahab, and Jeroboam II who did not spare Judah the payment of taxes. Also, even 
later, the taxes to the Persians and those imposed during the Ptolemaic, Seleucid and Roman rule.  

(8).  Among the items of the repeated looting and payment of taxes in the Ancient World, we might 
remember those garnered by Dario I to construct his palace in Susa, those of the Seleucids in the cities 
of the Middle East and from India and those of the Roman generals.  

(9). In the Bible we find regulations which stipulated the obligation to make an individual contribution 
“for Yahweh” or for “the Temple” by every Jew (Exodus. XXX, 11-16; II. Kings. XI, 5-10; Neh. X, 33-
34). “Praise the Lord and honour the priest and give of your part as you have been commanded” 
(Ecclesiastes. VII, 29/31). The Jews of Judah and the Diaspora, remained faithful to the Temple and 
were respectful of their economic obligations to it.  

(10). When referring to Galilee, he speaks of “the prosperous agricultural country” with regions of 
“notable beauty and natural quality [where] there are not plants that the fertile soil refuses to produce, 
and really its inhabitants cultivate all types of species”. In other parts, the text of F Josephus is even 
more precise and sweet: “When dusk falls the air is warm and agreeable, and the water, be it a river 
or a spring, is always cooler than that which comes from a lake, it becomes cold like the snow when 
it is exposed to the air on summer nights”. In other parts, Flavius Josephus gets excited about Samaria 
saying that it is exactly like Judah, with its soft and fertile soil, with abundant fruit because of the total 
absence of the dry desert, with generally abundant rainfall, with spring water that has a uniquely sweet 
flavour, the abundance of excellence grass so the cows yield more milk.  

With respect to commercial activities, the testimony of F. Josephus is unwavering. In Against Apion he 
writes: “ours is not a maritime country, commerce and trading with the outside world has no attraction 
for us. Our cities are built in the interior, away from the sea and we dedicate ourselves to cultivating 
the productive countryside with which we have been blessed”. On these views, M. Stern says “although 
partial and exaggerated, this statement is basically correct”.   

(11). His images of the fertility and beauty of Galilee, although impregnated with nostalgia, may have 
been partially valid, but not the idyllic picture of Samaria and of Judah that we know to have been 
relatively dry. It is not difficult to understand that here there is mixed guilt for having gone over to the 
enemy and the need to show the Romans a country, theirs and that of their kinfolk, as an Eden in this 
world. There is another element we should note: Flavius Josephus lived in the decades following the 
fighting between the Greek-Egyptians and the Jews which took place in Alexandria in 38-40 CE. As we 
will see later, these movements had a strong ethnic-religious anti-Jewish component. His great concern 
must have been to idealize the country where he and his brothers came from and to hide all elements 
that could connect the Jews with activities associated with commerce which were much questioned in 
the traditionally patriarchal and agricultural Rome. From here comes the phrase which we repeat: “for 
us [that] dedicate ourselves to cultivating the land, commerce and trading with the outside world hold 
no attraction for us”.  

(12).  M. Stern adds: Trade was better organised with China, though the intermediary of the Parthia 
Empire, which allowed an increase in importations of products from the Far East, in high demand in 



the markets of Rome and Italy. In the III century BCE, and in great part of the II century BCE, goods 
were shipped through the ports of Asia Minor and merchandising from the interior was despatched. 
M. Stern also refers to the Letter of Aristeas; “The country is not only very suitable for trade, but also 
for commerce; the city is rich in works of art and is not lacking any goods brought from overseas”. 

(13).  He continues: “they have to follow cumbersome schedules, seemingly without end, but that they 
think necessary because they think that it leads to godliness” (Legatio ad Caium). And in another text 
he adds: “Everyone has to offer annual contributions from twenty years old onwards. This offering is 
called “rescue” and people rush to take it full of joy and gladness, thinking that, thanks to this 
contribution, they can obtain release from slavery, be cured of their diseases, and enjoy perfect health 
and secure freedom (De specialibus legibus).   

(14). The northern Kingdom of Israel was practically a contemporary of the Aramean kingdoms of 
Hamath and Damascus and given the permanent struggles, the potential for expansion was minimum. 
The situation was finally defined with the fall of Damascus in 735 BCE, into the hands of Tigathpileser 
III, which limited all exits to the north and ended with that of Samaria. Towards the East, the kingdoms 
of Moab and Amon, which were intermittently subjected by Israel and by Judah, entered, in 582 BCE, 
into the sphere of domination of the Neo-Assyrian Empire. It was, on the other hand, a transition zone 
towards the desert of Syria.   

In relation to expansion towards the south, we find a different but similar situation. Both the kingdom 
of Edom and the Arabian caravan tribes with what the Assyrian texts call Nabayates (later Nabataean) 
were politically backed by Egypt; and exercised and controlled commerce with the Yemen and Egypt. 
Expansion on that side was equally limited.  

(15). The warrior character of the Jews is related to their origin (the warrior tradition of their ethnic 
groups) and also with its settlements in the mountainous areas, common to many other mountain 
towns. An element that was present in many wars of the period of the monarchy, during the Maccabean 
revolt and the Hasmonean expansion and then during Hellenism in the numerous legions of 
mercenaries in the Seleucid and Ptolemaic empires. 

VIII. FROM EXILE INTO HERODIAN TIMES 

 

(1).  Yehud was part of the Fifth Satrapy of the Persian Empire. According to Herodotus it was called 
Eber-Nahara (in Aramaic) or Abar-hannahar (in Hebrew) (IV Ezra, 10, and Neh. II, 7), meaning "area 
across the river." The Satrapy included territories which ranged from the Euphrates to the 
Mediterranean and at the borders of Egypt, Syria and Palestine. It was known with different names as 
Syria, Coelesyria, Phoenicia and even Samaria (Against Apion, Josephus, Ezra. II, 16; II Maccabees). Its 
administrative capital was Damascus, which was divided into districts or provinces (pelakim) and ruled 
by a pekah.  

(2). The southern region of the country, the kingdom of Edom, later Idumea, was dominated by the 
Arab tribe of Geshem, whose authority extended from the south of Hebron to the Egyptian border; 
it monopolized the incense trade. At the time of Alexander, the entire region south of the Dead Sea 
was taken over by the Nabatean, a nomadic group centred at Petra.  

(3). The commitment of the High Priesthood with the Persian authorities and a demonstration of this 
loyal spirit appear significantly in the episode narrated by Flavio Josephus in Jewish Antiquities. When 
in 322 BCE, Alexander Magno seized Sidon and laid siege to Tyre, he sent  a plea for support to the 



High Priest of Jerusalem. This high priest stayed faithful to their commitments and answered that they 
had sworn not to take up arms against the Persians and they would not violate this oath as long as 
Darius (now Darius II) was alive. 

(4). Among the characters that Nehemiah had to negotiate with, was the powerful family of Sanballat 
(the governor of Samaria) and his children (future governors). Tobiah the Amonite was also a 
prominent opponent, whose family had an outstanding participation two centuries later, during 
Hellenistic rule. Another important character was Elayim, the High Priest of Jerusalem, related to 
Sanballat and Tobiah. 

(5). The use of koine became so widespread that in Greece there was a very noticeable abandonment 
of dialects such as aeolia in Temnos, doric on the island of Cos or tsakoniano as used by the Peloponnese. 

(6). The magnetism of Alexander would not have been sufficient if there had not also existed a vision 
of the East replete with riches, that would appeal to the hungry and footloose soldiers of the winning 
armies. Every city and every temple taken (Babylon, Persepolis, Ecbatana), were subjected to looting 
and the victors took care to distribute spoils among the troops. 

(7).  The north line division between both empires was defined, with fluctuations, by the Nabir el Kebir 
(to Greeks the Eleuteria), the Orontes and the Litani Rivers 

(8).  In this period, the political-administrative structure of the cities located on the east coast of the 
Mediterranean itself was different from that of the interior, which included the coastal plain. At first 
they were organized as "polis" in the style of the Greek cities, and initially maintained relative autonomy 
from the old "ports of trade": Sidon, Tyre, Acco (renamed Ptolemais), Dor or Dora (which became an 
important fortress) Strato tower (later Caesarea), Jaffa, Ashkelon and Gaza (pivot of the commercial 
caravans).  In a second stage they came to depend more directly on the Egyptian, and Seleucid 
authorities that increased coastal controls. In the inner region on the other hand, Judea, Samaria and 
Galilee, the Ptolemies and the Seleucids held onto the administrative and organisational division of the 
Persian period, placing strategos in charge civilian and military leadership. During the Seleucids the 
ancient Persian satrapy of Syria became the province of "Syria and Phoenicia" and was divided into 
hiparkías: that of Idumea, Judea or Ioudaia, that of Samaria and probably that of Galilee. 

(9).  "Commerce continued to prosper and [the country] played an important role as a transit post in 
international trade" (Menajem Stern).  

(10).  The Tobias clan was an old family from the time of Nehemiah and also of Ezra, though for some 
they went back to the seventh century BCE, they were probably linked to the high priest in the time 
of Zechariah. The Zeno papyri (from the third century BCE) the writings of F. Josephus and the Book 
of Maccabees all relate their activities. Based in the south of Gilead in Transjordan, centred on the 
stronghold of Amon, their activities and their social, political and economic influence, extended not 
only through Judea and Palestine, but also in Egypt. At the time of Ptolemy II Philadelphus (283-246 
BCE), the Tobias clan chief had established close relationships and important business deals with the 
King and his minister of finance Apollonius. Becoming a real chief, Tobias virtually controlled all the 
territories of Transjordan, commanded a military garrison, and was always loyal to the service of the 
King of Egypt. To strengthen his hand, he married the sister of Onias II, the High Priest of Jerusalem. 
Joseph, his son, served under Ptolemy III Euergetes (246-211 BCE). He was skilled in business and in 
policy his activities, international relations and commercial successes linked ever more with Egypt, 
especially Alexandria. He became the most important political, administrative and financial person in 
Judea, Samaria and even in Phoenicia and Coelesyria. Appointed the main tax collector for Ptolemy III 
in Southern Syria, is considered also one of the first bankers of Jewish history. In addition to his political 
skills and his popularity as a leader, he knew how to use the power that the military units gave him. 



During the third Syrian-Egyptian War he broke off relations with the High Priest Onias II, his uncle, a 
supporter of the Seleucids, in a confrontation out of which he emerged unscathed. Hyrcanus the 
youngest of Joseph’s sons, clever like his father and grandfather, followed Joseph’s steps in economic 
activities. The time in which he lived saw even greater clashes between Lagidas and Seleucids. Hyrcanus 
was always faithful to the Ptolemies, while his brothers and the High Priest Simon II lined up with the 
Seleucids. This time the balance tipped definitively in favour of the latter and Hyrcanus ended up 
committing suicide. 

(11). In 200 BCE, after occupying Syria and Judea, Antiochus III continued a policy of expansion that 
took him on the one hand into war against the Parthian and on the other, to get a foothold in Greece. 
The latter caused the immediate reaction of Rome and the expulsion of the Seleucids from Greece 
(the Battle of Thermopylae and Magnesia). The conditions of the peace treaty of Apamea (Phrygia) that 
the Romans imposed on Antiochus, were particularly severe: among others, an obligation to pay heavy 
compensation. 

When Antiochus III died in 187 BCE, the responsibility to meet their commitments fell to his son and 
heir, Seleucus IV Philopator (187-175 BCE). The treasures accumulated in the Temple of Jerusalem 
appeared as a valuable booty which could resolve the situation; it came from private contributions 
from wealthy families and general contributions (called the general and universal half sycle). In BCE 
176, Seleucus IV, with the idea of getting these resources, sent his chancellor Heliodorus to Jerusalem. 
Despite the cooperation of some officials of the Temple, the operation failed because of the 
intervention of the High Priest Onias III. 

Soon after, Seleucus IV was assassinated and was succeeded by his brother Antiochus IV Epiphanes 
(175-164 BCE). Antiochus tried to achieve what his predecessor had failed to do. He removed the 
high priest Onias III and appointed in his place Joseph, (Onias brother). Joseph, who Hellenized his 
name changing it to Jason, fulfilled the commitment to increase the annual contribution to Syria. For 
five years or so, there was a marked increase in corruption. Infighting reappeared between pro- Lagidas 
and pro-Seleucids, and Tobiaditas and Oníadas for a quota of power, competition and bribery, for who 
was best guarantee of Hellenization and submission. Following the orders of Antiochus IV, Jason began 
a reform of institutions, among others, that Jerusalem would be called Antioch. But Jason soon ceased 
to be a guarantee for the Seleucids and Antiochus IV named Menelaus as high priest.  Menelaus, a priest 
of Tobias’ circle out of the dynasties traditionally linked to the Temple. To strengthen his commitment 
to the Syrians, Menelaus he increased the tribute paid to them by the Jews.  

(12).  In the struggle between the candidates for the succession of Antiochus V, were, on the one hand, 
Demetrius I and his son Demetrius II Nicator and on the other, Alexander Balas alleged son Antiochus 
IV and then his son Antiochus VI. 

(13).  According to N. Kashtan there are however, significant events. The numerous records, 
engravings, inscriptions, funerary decorations and coins related to maritime or shipping activities found 
throughout the territory of Judea in the Hasmonean period. In Mac. XIII, 27-30 is mentioned the 
monument erected at Modin by Simon the Hasmonean in tribute to his father and his four brothers. 
It was made up of seven pyramids carved with the shields of ships, located so it could be spotted by 
passing navigators. The tomb with engravings of the ship of Jason, a Hellenized Jew from Jerusalem, 
shows his relationship with marine activities. Also a coin of Herod Archelaus with a boat-galley on the 
back. Graves with the same kind of decoration in the necropolis of Bethsearim. These testimonies 
according to N. Kashtan, are not necessarily proof of a real connection of Jews to the sea: many of the 
engravings have been discovered in continental regions and not coastal areas: they may well be a sign 
of the degree of cultural assimilation of the Jews with Hellenism, which was closely linked to the sea. 

(14).  Despite the apparent supremacy of the Roman authorities, Antigonus, the youngest son of 
Aristobulus II, refused to accept the new situation without a struggle. In 40 BCE he tried to shake off 



the Roman yoke; he succeeded in occupying Jerusalem with the help of the Parthian and held for three 
years the crown of King of Judea. The Roman response was immediate, their legions under the 
command of Herod (named as tetrarch), began a siege that lasted five months, during which they 
encountered heroic resistance. After recovering the city and brutally crushing the defenders, who were 
lanced through with a sword, Antigonus, the last Hasmonean king was executed. 

(15). According to Nicholas of Damascus, a Greek historian and friend of Herod, Antipater was 
descended from an old Jewish family and had been educated in the Idumea way. The conversion of the 
Edomites by the Hasmonean placed Antipater in a privileged position, as it allowed him to present 
himself as a friend of the Jews, while maintaining his influence over the Edomites, their compatriots. 

(16).  Herod in the first period of his reign, began to eliminate the danger of a Hasmonean resurgence, 
he physically liquidated Hyrcanus II, the last direct member of the Hasmonean dynasty, extending his 
jealousy to his own family: Mariamne, his wife, Alexandra his sister in law, his three sons (Herod 
Antipater, Alexander and Aristobulus) plus the successive dismissals of members of the Sanhedrin 
court. 

(17).  He also strengthened the fortresses at Herodium, Machaerus and Masada; developed cities like 
Caesarea, Phasaelis (in the valley of Jericho), Heshbon (on the Moabite plain), Caesarea Maritime (he 
transformed into one of the largest ports in the Eastern Mediterranean), Samaria (was converted into 
Sebaste), one of the most important cities of the kingdom, he strengthened Antepon renamed 
Agripeión (in honour of Agrippa) and founded Antipatris (converted into the crossroads of the great 
communication routes). One of his sons, Herod Antipas rebuilt Sepphoris (which had been destroyed 
by Alexander Jannaeus) and converted it into the capital of Galilee, founded Livias (in honour of Livia, 
the wife of Augustus) and Tiberias (in honour of Tiberius) on the sea of Galilee, a Hellenistic model of 
organization. 

(18).  The High Priest Jananyá ben Nedebei was exceptionally opulent; the Babylonian Talmud has 
preserved a tradition which refers to three rich men of Jerusalem, Nicodemus ben Gurion, Ben and 
Ben Sisit Kalva Sabúa Hakéset, who between them could provide all Jerusalem needed to withstand a 
siege for many years. 

(19). The importance of the connection with the Red Sea meant there was substantial improvement 
of navigability, made possible by the progress of navigation in the first century BCE and use of the 
monsoons. 

(20).  The route to India across the Mesopotamia and the Persian Gulf, was controlled by the Parthians 
so, according to S. Safrai, the countries of Asia Minor and Syria, which were denied access to India via 
the Mesopotamia, therefore had to pass along the route controlled by Judea. This is not the opinion 
of Rostovtzeff for Pierre Grimal, for whom the goods from India moving towards the territory 
controlled by the Seleucid Empire could cross the territory of Parthia (or Bactria) on payment of the 
corresponding costs, without having to pass through Judea. 
 

(21). The goods were mainly transported in carts pulled by donkeys or mules (the camel was used for 
desert crossings) along the roads which made up the network of the ancient Canaanite Corridor. To 
cover the maintenance and construction costs of routes crossing payments were established (tolls). 
The paving of the road from the coast of Gaza to Acco (Ptolemais), by Afek (Antipatris) and the Tower 
of Strato (Caesarea), only began under Nero. 



IX. THE JEWS IN THE HELLENIC PERIOD 

(1). Its way of functioning meant that in Ptolemaic Egypt, for example, its own authorities ensured that 
its arrangements did not interfere with the observance of religious laws. The archives of Zeno, for 
example, record a change in the date of delivery of bricks that was due to take place on a Shabbat. 
There were also other accommodations made in order to reconcile the seventh day rest with military 
duties.  

(2).  The politeuma looked after the interests of community life, defined and limited the civic rights of 
every Jew in the city. Politeuma autonomy was in principle only administrative and religious. This was 
not the case of Leontopolis, a true state within a state, actually a “feud”. The people of Leontopolis 
people were legally “Alexandrian”, but without enjoying the rights of citizenship of a polis. We will 
return to the topic later.  

(3).  J.M.Modrzejewski refers to the register of a Jewish merchant in which two-thirds of his clients or 
buyers have Jewish names, almost a third Greek, and very few Egyptian. Many have Hellenized Jewish 
names: Abramis, instead of Abraham; Losepos for Yosef, Lakoubis or Lakoubos by Jacob, Jason for 
Yehoshoua, Itzhak (“laughter” in Hebrew) was transformed by semantic equivalence into Gelasios 
(“laughter” in Greek). This type of situation appears frequently in documents, contracts or testimonies 
in Kocodrilopolis and other cities in the Fayum, or in Edfu (in the Middle Nile), and in inscriptions and 
epitaphs in the necropolis of Alexandria.  

(4).  This category was extended at the beginning to the Hellenist immigrants who mostly lived in three 
major cities of Egypt: Alexandria, Naukratis and Ptolemais. Since not all the Hellenist immigrants lived 
in the cities, many lived in conglomerates, which although designated as polis did not have the legal 
status of a city, and others lived in the country - Hellenic authorities recognized the citizenship status 
of all individuals of Hellenist foreign origin that lived in the chora (“country”). That is, that whatever 
their place of origin: Greece, Crete, Macedonia and even Asian countries, whether in Asia Minor, Syria 
and Judea (now members of the cultural sphere of the Greek world), they were recognized in the 
category of “Hellenist citizens”..                              

 

  

(5).  There are documents (the Corpus Papyrorum Rainieri, for example) in which, there are a number 
of contributors from a population from Fayum (Trikomia) who have unquestionably Jewish names and 
who, nevertheless, present themselves as “Hellenes.” 

(6).  Egypt also had other resources that contributed to the development of the country. The barren 
desert provided it with excellent stones such as limestone from Memphis, sandstone from Gebel el-
Silsila, granite from Aswan, porphyry, green marble and alabaster from deserts near the Red Sea. It 
were used in temples, palaces and monuments. They also had semi-precious stones, salt from the salt 
mines of Memphis and Pelusium and natron (nitrate) from Wadi el-Natrun.  

(7).  Egypt practically the only trees that grew were acacia and sycamore. Ebony was brought from the 
Nubian and Ethiopian forests, cedar and cypress from the mountains of Lebanon, and platycladus from 
Cyrenaica. Gold and copper were found in the mines of the Nubian desert, turquoise and copper in 
the Sinai, obsidian in the Aegean Islands and the Upper Nile Valley, and lapis lazuli in Afghanistan. 
Among the aromatic herbs, incense came from Punt (allegedly Somalia or Eritrea) and oysters from 
the coast of the Arabian Peninsula. 



(8).  Alexandria’s choice of site for the port could not have been more propitious because of its 
situation on a strip of land which separated a lake (Lake Mareotis) from the sea.  The elongated island 
of Faro lay parallel to the coast. Between the island and the mainland a pier-breakwater was built to 
form two docks which formed an excellent shelter. With the opening of two channels linking the two 
docks with Lake Mareotis, the lake was transformed into a magnificent harbor for docking and repair. 

(9).  Egypt had always been a highly attractive country for neighboring populations, from the Africans 
(Nubians and Libyans) to the Asianics (Canaanites, Jews, Philistines, Phoenicians and Syrians). In the 
middle of the VIII century BCE, Psammetichus I had been able to count on the help of Greek 
mercenaries to oust the Assyrians. At the time of the Macedonian invasion, there were Greek colonies 
scattered along the Nile Valley from Naukratis, through Daphne, to Elephantine.  

(10).  Under this policy, the territorial division of the country in nomos was respected and the chosen 
nomarch, at least initially, carried on being a native (at the same time they placed alongside a military 
commander, a estratego, generally of Greek or Macedonian origin). The only domains taken away were 
from nomos cities like Alexandria, Ptolemais and Naucratis, which were organized according to the 
structure of the Greek polis. The Ptolemaic state was administered as a territorial heritage, in which 
the king was the main beneficiary. After the king, governors and estrategos came a centralized apparatus 
of extreme complexity, which staggered and criss-crossed the work of agents and scribes who fulfilled 
functions of monitoring and control. 

The administrative structure was not merely bureaucratic; the centralization of the state was also 
primarily economic: the state controlled the economy in a wide range of activity covering rural 
activities, manufacturing and foreign trade. Here were the officers in charge of receiving contributions 
based on cultivation, farms and harvest, those who collected the tribute which was paid in kind and 
those who controlled and guarded the barns or warehouses of the state where the tribute was kept. 
In every village or city there were granaries with their respective and responsible heads. Spinning and 
weaving were state monopolies and the sale of oil was leased to a wholesaler that distributed it to the 
retailer. Foreign trade was the patrimony of the king, who usually conceded it as a privilege to his 
favorites.  

(11). Their activities developed, covering a varied range of operations: exchange, account deposits, 
deposits with interest, mortgage loans, trade guarantees, and transfers. We referred earlier to the 
existence of the first banks in Babylonia and Persian times, but it was in the Hellenic period when 
banking developed greatly. The relative importance of different types of banks varied between 
countries and cities. Those of the temples were more common in Ephesus and Sardis, city banks 
predominated in Cos and Miletus, while in Delos, temple banks competing with private banks, and in 
Rhodes, private banks became the most powerful. 

(12).  According to the Bible (II Kings. XXV, 26) when Gedaliah (who was made governor by 
Nebuchadnezzar) died, “the people, from the youngest to the oldest, with the captains, went to Egypt 
for fear of the Chaldeans” [...] “carrying with them the Prophet Jeremiah” (Jer. xliii).  

(13).  At one point in the history of the colony, relations became strained with Jerusalem. But this 
confrontation with the religious community in Jerusalem was not the only thing that Elephantine Jews 
had to deal with. There were also clashes with the priests of Khnoum (over the Egyptian temple 
worship of the Ram God), who reacted against the immolation of lambs on the altar by the Jews (for 
the Egyptians, a veritable deicide). The discomfort between the Jewish and Egyptian communities burst 
out again when around 414 BCE, a movement started which was based on Egyptian reaction against 
the Persian occupation. The Jewish temple was looted but not destroyed. The heads of the Jewish 
community won the support of the Persian authorities in Egypt and of the satrapy of Samaria (at odds 
with the governor of Judea in the conflict that would culminate years later with the Samaritan schism) 
and thanks to their help they saved the situation. In 404 BCE the Pharaoh Amirteo inaugurated the 



XXVIII Dynasty, an interruption from Persian rule of sixty years: it was the end of the Jewish colony 
of Elephantine. Correspondence of the Jews of Elephantine in 399 BCE in a polite formula, invokes “all 
gods”; this expression was not at all in keeping with monotheism: it would be the last document 
pertaining to the Jewish colony of Elephantine. The fact is that in 399 BCE under the reign of 
Nepherites, founder of the XXIX dynasty, all traces of the colony are lost. 

(14).  The Jews were not confined to Alexandria and its surrounds. The Fayoum (Ar4inoe) had a 
significant Jewish population, also Kocodrilopolis (later Ptolemais, and from 116 BCE Arsinoite) and 
other towns scattered throughout the country. According to G. Sterling, the Jewish population of 
Alexandria would have reached about 180 thousand, although it is possible that the number was much 
higher, the Jews would have become the majority in relation to the Greeks. Overall, throughout Egypt, 
the Jews could have reached around 300 thousand in number, a fifth part of the million and a half 
Greeks in the country.  

(15).  The Corpus consists of 150 letters and documents, including 17 letters of Zeno, which is fairly 
limited information considering the importance of the Jewish populati5n in Egypt, though it is certainly 
interesting given the little information we have about that period. 

The conservation of scrolls was problematic in the Nile Delta, because of its humid climate caused by 
the floods, in comparison with the dry climate of the Fayum and Upper Nile. This explains the scarce 
documentation preserved about the activity of the region, particularly in Alexandria. 

(16).  The Corpus Papyrum Judaicarum records in 260 BCE the existence of Jewish soldiers in the 
system of kleroukias in the Fayum (in Kocodrilopolis and close-by) in the nome of Herakleopolis and 
Upper Egypt. Jewish participation was not limited to these units, they were also members of other 
forces (such as the hyparkias) that the Ptolemaic army recruited from different ethnic groups 
(Macedonians, Greeks, Thessalians or from Asia Minor), but not from the Egyptians. According 
Tcherikover, until the time of the Onias, the existence of exclusively Jewish units was not mentioned 
in documents and ostracas. In the military activity Jewish participation was not limited to that of 
common soldiers, there are records of Jews with higher rank, two sons of Onias, Ananias and Helkias 
were Egyptian army generals; a son of Helkias (with the same name as his father) appears in 102 BCE 
as the estratego of the nome of Heliopolis; Flavio Josephus also refers to other Jewish generals, one 
by the name of Dositheus and another with the name of Onias, under Filometer. 

(17).  In the Fayum and the Delta region appear names of Jews engaged in agriculture, probably related 
to the military colony of Heliopolis. This system of awards was also used in Cyrenaica. In tax receipts 
etched on clay tablets found at Thebes, are many names of Jewish tenants (Friedlaender). In Upper 
Egypt appear the names of many Jews who brought to the granaries important amounts of grain by 
way of land tax, which suggests that they exploited the land, probably as tenants. Moreover, not only 
Jews are registered as owners or as exploiting agricultural land, but also as rural workers. 

(18).  In police and security services, they appear in a diverse range of charges ranging from simple 
police (phylakites) chiefs of police (in Athribis, in Lower Egypt), to trustees of the Nile (fluminis 
custodiam). The alabarcas (senior officials and customs controllers responsible for levying the landing 
of goods) also exercised important functions. Among the best known we can mention Gaius Julius 
Alexander, who we will refer to below, and Demetrios, quoted by F. Josephus. The alabarcas were 
part of the potamophilacia (the river management) which gave them significant benefits in terms of 
controlling navigation and goods. There were also tax collectors in general and of specific taxes 
(fisheries, footwear manufacturing, and transportation). It was also common for Jews to work as 
supervisors of the delivery of grain to the royal deposits. If many of these posts involved low pay, in 
some cases they allowed them to run other profitable businesses alongside, particularly those 
associated with banks. This ambivalent situation would have contributed to generating distrust, envy 
and even hatred in the Egyptian population. 



(19).   Gaius Julius Alexander (Alexander) brother of Philo, was a very rich man who handled large 
sums of money. He was an alabarch and there is no doubt he had many parallel financial activities, such 
as loans to his friend Agrippa I, King of Judea, who was always deeply in debt. He was also the 
administrator of the fortune of Antonia the Younger, mother of Emperor Claudius. The Latinization 
of his name as Julius made him seem like a Roman citizen. He belonged to a circle of notable Jews in 
Alexandria. He appears in some papyrus as a major landowner in the Fayum. Gaius Julius had two 
children. One of them, Marcus Julius Alexander, who married Princess Berenice, daughter of Agrippa 
I, later the renowned lover of Emperor Titus. Marcus Julius went into business like his father and was 
senior partner in an import-export company. The other son, Tiberius Julius Alexander, had an 
important job in the Roman administration, and he had excellent relationships with the emperors from 
Claudius and Nero, to Galba, Otho and Vitellius until Vespasian and Titus. He served as imperial 
procurator as epistratega of Thebes, then he became the procurator of Judea (twice) and later the 
imperial procurator in Syria and a member of the Main Roman State in Armenia. At the peak of his 
career as praetorian prefect, he became the second most important person of the Empire after the 
Emperor. 

(20).  Dositheos, according to Maccabees III, would save the life of Ptolemy IV Philopator, victim of an 
attack. He appears in one of the letters of Zeno as one of two secretaries of the king: the 
hypomnematografo or “great archivist.” In another document, in the Fayum, he appears related to the 
delivery of a sum of money from Kleitarchos, a banker. In another letter of Zeno could discern that 
he was also ship owner. Around 222 BCE was promoted to the post of eponymous priest of 
Alexandria. From the Greek point of view, the post was mainly honorary. A Hellenized Jew with a 
Greek surname who had climbed the steps of a career in the service of the king could perfectly aspire 
to that honour. He was not forced to convert. Josephus mentions a Dositheos as Jewish general, 
companion of Onias; although there is no record that it was the same person. 

(21).  As for the slave trade, according to Tcherikover, the Jews did not play a big role.2 But, with 
some exceptions; in the Corpus Judaicarum are letters sent by a Jewish trader reporting sending some 
slaves (one of them refers to the sending of four slaves; two circumcised and two not, among other 
physical characteristics). Another activity of the Jews in Hellenism was their frequent connection with 
piracy with which the Hasmonean, from Alexander Jannaeus, are closely linked. With the capture of 
Jaffa and the opening to the sea, the Hasmonean came into contact with piracy, which had one of their 
operational centres in Jaffa. This reinforces the hypothesis of the existence of this connection, the 
close links that, in their oriental policy, Alexander Jannaeus and his son Aristobulus II established with 
Mithridates IV of Pontus and Armenia Tigrano I, the main promoters of piracy in the Eastern 
Mediterranean. 

 

(22).  Also in the field of culture are other names, such as the Persian Jew Artapanos, author of a 
historical account of Joseph and of Moses;  another Philo, a poet, who tells the story of Jerusalem in 
hexameters; another poet Ezekiel (not to be confused with the Prophet) and the book Letter from 
Aristeas, written by an Egyptian Jew.  

(23). Moreover, if we consider that in Judea, as in most ancient economies, agriculture was the main 
activity, it is very likely that some or many of the Jewish immigrants had continued with these activities; 
in this way, there were many who came to agriculture through kleroukia or via other schemes. 

(24).  On the one hand Tobias senior, closely connected to Apollonius, the finance minister of Ptolemy 
II Philadelphus, business partner of Zeno; and also Joseph, with his great commercial success and even 
Hyrcanus, a participant in the tumultuous conflicts that ended with the abandonment of Judea by the 
Lagid. On the other hand, the Onias clan should make us remember the role that the Jews (some Jews) 
played in Egyptian politics: in exchange for support of Ptolemy VI Filometer and his wife Cleopatra II 



in the formation of the tiny state of Leontopolis and that the Onias clan participated actively in their 
favour in the dynastic struggles. 

(25). Ptolemy I Soter had even organized a syncretic cult: which gathered together theologians common 
to both religions, like the Egyptian Manetho and the exegete of the Eleusinian cult Timodeo. The cult 
was organized around the god Serapis, which combined the attributes of Osiris and Apis with features 
of Greek gods like Zeus and Pluto. Egyptian temples, which had been closed to foreigners, decided to 
allow the Greeks enter in the courtyards and under the arcades. 

(26). More precisely, Ptolemy VI and Cleopatra II, with the support of the troops of Onias commanded 
by Jewish generals Dositheos and Onias, confronted Euergetes II. After the death of the former, 
Euergetes II first married Cleopatra II (and then Cleopatra III, his niece), he was also supported by the 
army of Onias, at war with Lathyron Ptolemy IX (son of Cleopatra III).  

(27). It is noticeable that two periods stand out. The first, from Ptolemy I Soter (305 BCE) to Filometer 
Ptolemy VI (181-145 BCE): more than a hundred years of a long process during which the Jews laid 
the foundations of their settlement and established their community rules (the politeuma) with its 
privileges and exceptions. From the reign of Ptolemy VI, with the flow of migrants from Judea that the 
repression of Antiochus IV generated, a period began with a policy that we could call a pro-Jewish 
period. 

X. THE ROMANS TAKE OVER 

 
(1).  In Egyptian hieroglyphic documents no laws or rules of law are registered comparable to the 
cuneiform documents of the Sumerian and Akkadian such the Code of Hammurabi, or the Eshnunna 
Laws, or the Hittites Laws.  

(2). The premise of the independence struggle was not only limited to the ethnic aspect: religious 
content also had weight. These were times when the messianic visions of salvation reinforced hopes 
for victory. “The fight against Rome was a positive commandment which forced even the most hesitant 
to take up arms, because the Jews did not recognize more gods than God” (M. Stern). According to 
Tacitus, for many Jews, the ancient biblical writings proclaimed the descendents of Judea would possess 
the world. 

(3).  As we have indicated, the priestly oligarchy was composed of a number of families who enjoyed 
all the privileges and position pertaining to high priesthood. The title of High Priest was almost dynastic 
in nature, appointed by the Sanhedring for an arbitrary period. The infamous Caiaphas (at the time of 
Jesus) exercised this office for eighteen years and Jananyá ben Nedebai twelve years; in other cases in 
exchange of favours, the term of the mandate of the high priest was reduced to one year. In the 
Babylonian Talmud, is mentioned the house of Betos, that of Phiabi, the house of Hanan (or Janin) and 
that of Catros. Its integrants not only covered priestly functions, but also they had much influence in 
decisions involving the greater interests of Jewish society. From the house of Hanan, the main rival of 
the Betos, came personalities like Jonathan ben Hanan and Hanan Ben Hanan. The house of Phiabi 
produced three high priests: Yosua ben Phiabi, Ismael ben Phiabi and in the time of Agrippa II, Ishmael 
ben Phiabi II. 

(4).  Let us see Herod’s recognised wives and sons: 1rst wife Doris (his son Herod Antipater, 2nd wife 
Mariamne I, the Hasmonean (their sons: Alexander and Aritobulus), 3rd wife Mariamne II, High Priest 
Simeon daughter (his son Herod Philip I), 4th wife Malthace, the Samaritain ( their sons Herod Antipas 



and Herod Archelaus), 5th wife Cleopatra ( his son Herod Philip II). 

In 7 BCE, Herod had executed Alexander and Aristobulus (children of Maniamne I, the Hasmonean, 
Hyrcanus II's granddaughter).  

Prior to his death in 4 BCE he divided among his three remaining sons: Herod Archelaus and Herod 
Antipas and Herod Philip II. Herode Antipater ( Herod Archelaus was appointed Ethnarch of Judea, 
Samaria and Idumea and Herod Antipas tetrarch of Galilee and Perea; while Herod Philip II, was 
appointed Tetrarch of Ituraea and Trachonitis. Herod Antipas married Herodias, who was his niece, 
daughter of Aristobulus, granddaughter of Matiamne I (the Hasmonean), and Herod the Great. From 
the union of Herod Philip II and Herodias, Salome was born, later a protagonist in the death of John 
the Baptist. 

(5).  From 6 EC., the deposition of Archelaus meant that Judea, Samaria and Idumea, between 6 CE 
and 41 EC were under the administration of procurators. In 41 CE Emperor Claudius appointed 
Agrippa I his friend, as king. Agrippa was the son of Aristobulus the grandson of Herod the Great and 
of Maniamne I, the Hasmonean (i.e. he was heir thanks to his mother's side, the Hasmonean dynasty). 
Agrippa received the scattered remains of Herod's reign, that is Judea, Galilee, and Samaria, to which 
were add Idumea, Ituraea and Trachonitis   

On the death of Agrippa I in 44 CE Claudio refused to pass the throne of the father to his son Agrippa 
II, and restored the office of procurator. With the procurators (in place) the disputes/complaints 
continued: Cuspius Fadus (44-46 CE) intervened on behalf of the Hellenes of Philadelphia; Tiberius 
Alexander (46-48 CE, the nephew of Philo of Alexandria) crucified Jacob and Simeon (sons of the 
mentioned Yehuda of Gamala). The agitation increased under Ventidius Cumano (48-52 CE) and 
reached a climax with Gessius Florus (64-66 CE). 

(6). The fall of Yotapata happened after an episode in which Yosef ben Mathias showed an ambiguous 
attitude. After the surrender of his troops, he was taken prisoner; normally he would have been 
executed. He predicted the accession to the throne of Vespasian and “in exchange” was taken to Rome 
and then manumitted. Years later, he took the name of Flavius Josephus and became the friend and 
adviser of Vespasian and Titus. 

(7).  Menahem, son (or grandson) of Yehuda of Gamala (the initiator and founder of the sect of the 
Zealots) had participated in the taking of Masada in 66 CE and the events in Jerusalem that detonated 
the rebellion. He became a veritable “tyrant with his group of bandits” (Josephus), a king - scourge of 
the city, executing elements that opposed him, including the high priest Anaias. Menahem ended up in 
due course being murdered by Eleazar ben Simeon, son of Anaías and one of the Zealot leaders of the 
revolt. 

John of Gischala of Galilee, was another protagonist in the resistance. He was a relentless critic, an 
opponent of the future F. Josephus from the beginning of the latter’s appearance on the stage of the 
struggle. When he had to face Tito after the fall of Yotapata, He managed to slip away and flee to 
Jerusalem. Energetic in action and in thought, he was always a skilled negotiator and a pragmatic and 
ambitious mediator. Opposed to Simeon ben Giora, he participated along with other rival groups in 
the defence of Jerusalem. After the victory, the Romans sentenced him to life imprisonment and he 
died in a Roman prison. 

Simeon ben Giora was one of the undisputed leaders of the Rebellion. A native of Gerasa 
(Transjordan), probably of modest background, he participated in the battle of Beth-horon (which led 
to the withdrawal of the Romans of Gaul Cesium); expelled from Jerusalem by the moderates in the 
capital, he took refuge at Masada. From there, he unleashed a vast and daring guerrilla war throughout 



the South (particularly in Idumea), a region he came to dominate. In April of 69 CE, the enemies of 
John of Gischala opened the gates of Jerusalem. The fall of Jerusalem found him unable to resolve his 
differences with his rival. He was among the defeated in the triumphal procession organized by Titus 
in Rome. He was executed. 

The list of characters who lived during those dramatic years and were active in the rebellion would 
not be complete without mentioning the Rabban Johanan ben Zakkai and not because he had 
participated alongside the others, quite the reverse. If the former, with many errors and excesses, 
were active in the Rebellion and the majority gave their lives for it, the case of Ben Zakkaiis was very 
different. Ben Zakkai declared himself from the outset in favour of peace and a negotiated solution to 
the conflict and he fled to Jerusalem amid the fighting. After the Rebellion, he managed to get the 
Romans to let him settle in Jamnia (Yavnia). In Jamnia, he was a source of encouragement and education 
of Jewish religious activity, and passed into posterity with an saintly aura (in the Mishnah veneration is 
expressed for his person, on his death). He was part of a group of individuals for whom 
consubstantiation with the religion did not apparently imply,  an identification with the cause of his 
people, nor with the issue of ethnicity or that of Jewish independence. 

(8). It would not be the first time that the Jews were wrong in assessing international geo-political 
situations: first with Shalmaneser V and Sargon II in Samaria, in 722 BCE; then with Hezekiah and his 
unsuccessful alliances against Sennacherib in 701 BCE; with Josiah in 609 BCE seeking the support of 
the Babylonians against Necho II; then with Joaquim and Joaquin in 598/597 BCE, when they believed 
that the balance was now leaning towards the Egyptian side (Necho II / Psammetichus II) and finally 
with Zedekiah, in 586 BCE, against Nebuchadnezzar. 

(9).   In the ancient capital of Cyrenaica, the Jewish community dated, according to F. Josephus, from 
the time of Ptolemy I (321 BCE). According to Strabo, in the century I BCE the Jews from Cyrene 
were one of four main groups in the city. Highly Hellenized, in the time of Augustus they had achieved, 
after intense fighting, the recognition of civic equality (isonomy) with the Greeks. After the Rebellion 
of 66-73 CE with the participation of sicario from Jerusalem, there were other local uprisings involving 
the poorest parts of the population 

(10). The papyri in the Judaicarum Papyrum Corpus refer to plots of land that had belonged to Jews in 
Egypt, these became vacant after the Uprising: their owners died without leaving heirs or as 
Modrzejewski purports, the land would have been confiscated. In the villages and hamlets along the 
Nile, in the first century of the Common Era, where there had been many Jewish families, no papyri 
or ostraca (used for accounting the payment of taxes) were found after the Uprising which recorded 
the existence of Jews.  If we discard the possibility that the Jews had been totally eliminated, leaving 
aside the possible existence of a small virtually isolated group that had remained in the country and 
stayed true to their traditions; the rest either emigrated or became assimilated. The livelihood of the 
Jewish community in Egypt would have disappeared. 

Modrzejewski proposes the following hypothesis: while we know about the existence of the 
evangelizing mission of Paul among the Gentiles, Barnabas among the Pagans, Peter, James and John 
among the Jews of the non Egyptian Diaspora, little is known about the birth of Christianity in Egypt. 
Following the defeat in 117 CE, the Alexandrian Jewish communities in Egypt would have become 
Christian after having passed through an Jewish-Christian intermediate stage.  

(11).  Among the works ordered by Hadrian were: the reconstruction of the Pantheon in Rome (built 
in 25 BCE by Marcus Agrippa Vipsanius, friend of Augustus) with an impressive rectangular dome 43 
metres in diameter (a surprising predecessor of that in Saint Peter’s), Hadrian's Villa also in Rome, the 
completion of the Olympieum in Athens, begun six centuries before by Pisistratus: the largest temple 
constructed to Olympian Zeus. 



XI. THE FINAL WEAVE 

(1). The passage from Republic to Empire took place in a context whose characteristics can be 
summarized as follows: 

From the time of the Republic, the patrician nobility had succeeded in concentrating the land in their 
hands, reducing the free peasants to slavery by debt and appropriating common lands (ager publicus). 
In the last weavings of the Republic and the Empire, this process became more noticeable. The 
peasants, if they had enough resources to equip themselves with their own weapons, enrolled in 
military legions as assidui (“permanent” legionnaires) or, when they were definitively dispossessed of 
their land, they migrated to the city. The city was filled with a mass of citizens without property (the 
proletarii) that came to constitute the majority; their only service to the state was to bear children 
(prole). At the other end of the social scale, the aristocracy accumulated large domains; in the century 
I BCE. large landed estates multiplied: the most powerful nobles would have had more than 80,000 
hectares. These properties gave rise to slave labor on a large scale that completed the picture of the 
new rural institution: the large estate slaves. This system of exploitation took on enormous 
proportions. In this context, the military expansion of the Republic was the main lever of economic 
accumulation: it provided land, taxes and slaves. According to Brunt, in the year 225 BCE., in Italy there 
were 4,400,000 free people and 600,000 slaves, while in the year 43 BCE., the number of free 
inhabitants was constant, around 4.5 million, while the number of  slaves reached about 3,000,000. 

 

(2).  Mineral extraction industries were other productive resources of the Imperial economy. Most of 
the deposits were located on the mainland: the sulphur came from Sicily, the iron from Elba, the gold 
and silver from mines in Spain and Dacia, lead and tin from Spain and England, copper from Cyprus and 
Portugal, quarrying marble from Hymettus and Paros and porphyry from Egypt. They were exploited 
directly by the state or leased, forming for some time an important source of income for the Empire.  

(3).  From the social point of view, some sections of the upper classes were affected by wars, political 
killings, poverty and even by population reduction, given the lack of interest in procreation. Social 
positions and public office became occupied by men of lower classes, or by magistrates or provincial 
nobles. 

(4).  To supply the shops, stores and warehouses, an abundance of goods arrived in Rome from all 
corners of the world and climates (by land and sea). The best and most popular articles ranged from 
the most basic, such as wheat, flax, fish, leather, wool and textiles, unprocessed jewelers in the form 
of semi-precious stones, pearls, oysters, valued fine furniture, spices, perfumes, medicines, marble, inks, 
and the highly prized jewels. Also the much needed slaves and the equally valued exotic animals such 
as monkeys or birds, and products of animal origin such as tortoise shell and crocodile skins. The 
provinces and territories of the Empire fulfilled these functions: from Spain, Sicily, Gaul, Belgium, 
Germania, the Danube region, Greece, the Aegean islands, North Africa as far as the Near East: Asia 
Minor, Phoenicia, Syria, Lebanon and Palestine. Many of the products came from beyond the limits of 
the Empire, whether by way of India across the Indian Ocean, the Red Sea and Alexandria; or via the 
Silk Route, in caravans from China, passing through Samarkand (Sogdiana), Bactria, Seleucia (Parthia) 
and Palmyra (Syria) or from the North and Baltic,  along the European roads and rivers, that supplied, 
among other things, the highly prized amber. Numerous Roman coins of gold and silver have been 
found in the remote Punjab, Ganges and Ceylon; the dinar was the currency of payment imposed 
throughout the Empire, except in Egypt, where they kept the drachma. 

 



(5). “The products flowed to the centre with no compensatory flow in the opposite direction.” 
(Pirenne: Histoire d'Europe; Legert: Histiore du Commerce). 

 

(6). The Greeks, active and clever, were small merchants and importers, as well as capable 
administrators and financiers. They also worked in other areas (doctors, teachers, artists). In the 
Campus Martius lived a colony of Egyptians; merchants, craftsmen and artists. Syrians could be seen all 
over the capital; devoted to trade, crafts, office work and finance. There were other smaller 
communities: from Africa (Numidian, Nubian and Ethiopian), from Asia (a few Arabs, Parthian, 
Cappadocian, Armenian, Phrygian and Bithynian) and from Europe (Thracian, Dalmatian, Dacian, 
Germanian, Gauls, Hispanics and Britons).  

 

(7).  Cicero's view on this in De officiis (I: 150-I) is conclusive: “Those that practice these trades and 
professions must be tinted/painted by liberals and the like as vile, they condemn themselves those who 
incur the hatred of men, like the collectors of duties and the usurers; employees are also servile and 
despicable and all those whose work is purchased, not their art; because for them the payment itself 
is an obligation of servitude. The merchants must also be reputed as despicable, who buy to sell 
immediately, because no good can come out of lying and there is nothing uglier than deceit. In addition, 
all operators found within a despicable occupation, because there is nothing honorable in a workshop. 
Those jobs dedicated to pleasure, in no way should be approved: the fishmongers, butchers, cooks, 
sausage makers and fishermen. To these can be added, the perfumers, dancers and artists from all 
frivolous low-class theatres. Instead, those arts in which there is a greater talent, by which you get a 
small utility, such as medicine, architecture and education of honest things, these are decent, but among 
all the things from which you get some profit, there is nothing better, nothing richer, nothing more 
pleasant, nothing more worthy of a good man, than agriculture.”(our italics) 

(8).   In Chapter VII we discussed the hypothesis of the traditional historians, for whom one of the 
bases of the dispersion would the existence of Jewish prisoners in Rome: the Jewish captives of 
Pompey, plus the prisoners who would later be brought by Tito. 

(9).  In this conflict Cicero, who originally belonged to the middle class (his father owned a medium 
size farm between Rome and Naples), had sided with the optimates. This would allow us to infer that 
regardless of the connotation “professional”, Cicero's judgment on the Jews would also be the 
expression of his confrontation in the political arena, with sectors related to the commoners and 
merchants with which Jews were linked. 

(10).  Other episodes suggest that the Jewish community represented a factor of power and influence, 
and that it was not only because of his Agrippa’s personal charisma that he (grandson of Herod and 
Mariamne the Hasmonean and brother of Herodias) obtained from Caligula the Tetrarchy of Ituraea, 
Trachonitis, Abilene, Galilee and Perea. The same thing happened, years later, when Claudius made 
him King of Judea and the neighboring territories (41-44 CE.). Or when the Roman Jewish community 
participated in the removal of the governor Cumano Ventidius of Syria, during Agrippa II. 

(11). Flavius Josephus writes: “for some time our devotion has attracted imitators”- He mentions the 
case of a Roman noblewoman, Fulvia, the wife of a senator, who, being a proselyte to Judaism, was 
deceived by some Jews charlatans. There is also the case of Poppea, Nero's second wife, who, 
according to Josephus, had converted to Judaism, or at least  to “Judaizing” because of her pro-Jewish 
attitude. 



(12).  They also had their own catacombs; over ground cemeteries only began to be used in the 
centuries IV and V CE. The oldest catacomb on Via Portuense dates from the century I BCE. and was 
located on the right bank of the Tiber; but on the left side there were others: one located in Via 
Labicana (two kilometres from Porta Maggiore), another was the Vigna Randanini in the Via Appia 
Antica, another in the Via Pignatelli next to the Via Appia and a fourth in Via Nomentana. Because of 
the quantity and ubiquity they would have corresponded to a numerous sector of the population with 
a high economic level who chose to live and could be buried on the left side. Regarding the level of 
social stratification, while the Via Portuense was characterized by its crudeness and poverty, in the 
Vigna Randanini (on the left) paintings have been found (some even with figures from pagan mythology) 
that would have corresponded to a higher social level. An analysis of the inscriptions on the tombs 
bears little witness to the type of activities or occupations. In Vigna Randanini appear some actors, 
vendors, manufacturers of sausages, textile manufacturers, painters and law students; it can be assumed 
that it belonged to a medium social level. Comparatively, the number of Greek inscriptions is much 
greater than those in Hebrew; which are more than those in Latin. This suggests a high degree of 
Hellenization and confirms that most of the Jewish community came to Rome propelled by Hellenic 
trade expansion. 

(13).  In 19 CE. Tiberius deported to Sardinia four thousand freed Jews and used them to build an army 
designed to fight banditry on the island. He would also decree the expulsion of the remaining Jews 
from Rome. The incident is related by Tacitus (Annals), Suetonius (Lives of the Twelve Caesars) and 
Flavius Josephus himself. It is possible that the expulsion had been suggested by Aelius Sejanus, (the 
influential adviser of Tiberius), during the uproar over the episode featuring the Roman noblewoman 
Fulvia, faced with the advance of the proselytizing activity of Jews, but it is unlikely to have been carried 
out. However, twelve years later, after the death of Sejanus, Tiberius ordered that the Jews should 
not suffer any inconvenience in the practice of their religion and their customs (Dion according to 
Shürer). We can say that under Tiberius the most pronounced discriminatory attitudes were held, of 
the first three centuries of the Roman Empire. 

(14).  The popular reaction against Berenice, sister of Agrippa and lover of Titus, can be considered as 
evidence of the existence of a sector of the Roman population little favorable to the Jewish community. 
It is more logical to assume a moralizing attitude of the crowd against the “inappropriate” figure of 
Berenice next to the future emperor (Berenice was not precisely an image of purity). One should not 
forget about the orgiastic excesses of the Roman emperors, their wives and lovers. 

(15). For Theophrastus (372-287 BCE) the ritual of animal sacrifice would have been a holocaustic rite, 
during which the practitioners, as “philosophers of reason,” talked about God. His criticism is 
surrounded by a certain spirit of tolerance. 

Hecataeus of Abdera (~ 300 BCE.) would be, after Theophrastus, the first Greek to mention them 
extensively. His sentiments expressed his solidarity and sympathy. 

Megasthenes (~ 300 BCE.) refers to Jews as a group of "Syrian philosophers." 

Clearchus of Soli (~ 300 BCE Cyprus.) mentions them in a supposed dialogue with Aristotle. 

(16). Lucretius (99-55 BCE.), Virgil (70-19 BCE.), Vitruvius (century I BCE.), Ovid (43-17 BCE.), Tibullus 
(second half of the century I  BCE.), Livy (59 aEC.-17 CE.) and Cornelius Celsus (first half of century I 
CE) refer to the Jews of Syria, an asphalt lake in Judea or the lake of Jaffa in Syria, where the bodies 
floated and could not be submerged. 

(17).  King Ahasuerus of Persia and Media “whose kingdom stretched from Ethiopia to India over one 
hundred and twenty-seven provinces,” had arranged for all the people bow down and kneel before the 



Macedonian prince Haman. Mordecai, a Jew, refused to do it. As a result of this, Haman told the king: 
“There is a people scattered among all the provinces of your kingdom whose laws are different from 
all other people [...] and the king can take no advantage from letting them.” This would have given rise 
to the onset of repression of the Jews of the kingdom. 

(18).  Manetho, from the century III BCE., was a Hellenized Egyptian priest. He wrote the History of 
Egypt, now lost, which was the basis for rebuilding the 30 Egyptian dynasties. 

(19).  Lysimachus, sometimes identified as Lysimachus of Alexandria, may have had the same source of 
inspiration as Apion (the pseudo Manetho, for example) or he could have been followed by Apion, had 
he come later. Lysimachus was the author of one of the most markedly anti-Semitic writings. His 
version of the Exodus is similar but not identical to that of Manetho: the Jews under Pharaoh Bochoris 
(a different pharaoh to that of Manetho), while in Egypt, would have suffered the most horrible diseases 
(leprasy) and would have been the cause of the shortage of fruits and droughts. After various 
vicissitudes, they were persecuted and those who did not drown, would have been abandoned in the 
desert; their fate would have led to what was later Judea where, after humiliating its people, they would 
have built a city called Hierósila (Jerusalem). It is a version of the Bible adapted to the needs of anti-
Semitism; the crime and violence that Lysimachus attributed to the Jews could also have be inspired 
by the crimes and violence committed by the Jews in the Hasmonean period. 

Ceremon (century I BCE.) has another fanciful version, in which the Jews (lepers) are expelled from 
Egypt. 

Manaseas Patara (~ 200 BCE.) is the first known writer who declared that the Jews worshiped an ass. 

Diodorus of Sicily (century I BCE.), a contemporary of Caesar, was a great compiler, an author of an 
important work of forty volumes, the Historical Library, whose information was largely taken from other 
authors (such as Hecataeus). In his writing he repeats the same anti-Semitic myths of other writers of 
the era, including that related to the ass. 

(20).  Apollonius Molon (century I BCE.) and Posidonius of Apamea (135-51 BCE.), are also among the 
slanderers who maintain the legend of the worship of an ass's head in the Temple of Jerusalem. 
Apollonius Molon was not a minor author; among his disciples were Cicero and Caesar. He was the 
first Greek (after Hecataeus) to write a book about the Jews. Along with Posidonius of Apamea, he 
would have influenced Apion with the slander of the head of an ass. To this defamation, F. Josephus 
responds with humour is not without a touch of brilliance: after denying it flatly he states that in any 
case the Egyptians could not reproach them because the donkey is not more vile than the ferrets, billy 
goats and other animals that the Egyptians deified. 

Another statement put into the mouth of Posidonius and cited by Strabo of Amasia (~ 63 aEC.-20 
CE.): was that the Jews committed acts of enchantment and sorcery, pouring urine and other smelly 
liquids onto the asphalt blocks (probably from the Dead Sea.) 

(21).  Nicholas of Damascus (century I BCE.), defended the Jews against the injustices of the citizens 
of Ionia before the governor Marcus Agrippa, a friend of Augustus. 

Asinius Pontius (century I BCE.), friend of Mark Antony and of Octavian, in his History of the Civil Wars 
of Rome, highlights the role of Hyrcanus who was pro-Caesar. 

Varro (116-27 BCE.) identifies the God of the Jews with Jupiter and rejects Jewish worship for its 
opposition to the adoration of images. 



Dion Cassius (160-235 CE.), born in Nicaea, Bithynia, has a clearly positive attitude and even admiration 
for the Jews’ warrior qualities and family spirit, though he criticizes them for being a nation terrible in 
their anger. 

(22).  Pliny the Elder (23-79 CE.) criticizes their religion, superstitions and rituals. Erocianus (second 
half of the century I CE) criticizes their abstinence from eating pork (like that of the Egyptians not 
eating sheep or goats). Martial (second half of the century I CE.) has a contemptuous attitude toward 
the Jewish rites, the Sabbath and circumcision. 

(23).  Horace (65-8 BCE.) refers to the missionary zeal of the Jews, their credibility had become 
proverbial. He writes an imaginary dialogue in which a Jew answers a questioner, obviously in a jocular 
way, “do not expect that on the Sabbath, a circumcised (person) will talk about “those issues” (meaning 
“business”). 

Petronius (century I CE.) had a mocking attitude towards the Jews that we   would not qualify as anti-
Semitic; in Satyricon using the same tone he refers to circumcision, the Sabbath and the adoration of 
the pig and the donkey. Specifically, he makes Giton say “please circumcise us like the Jews, pierce our 
ears like the Arabs and paint our faces, so the Gauls will take us as their close brothers, as if colour 
could change people” 

Agatharchides of Cnidus (II BCE.) makes fun of the Jewish custom to “be idle every seven days, so that 
in that time they cannot bear weapons, nor cultivate the land, or perform any other occupation”. And 
adding the statement by Ptolemy: “these men instead of defending their city, persevere in their 
madness, and allowed their country to be dominated by a sovereign: his law contained a foolish 
custom.” 

(24).  In De Superstitione he repeats the arguments about “the inconvenience of the Sabbath practise 
and the situations that, with their influence, have made the Romans and the rest of the world adopt 
this custom, to the point that, he notes sadly, the vanquished have given their laws to the victors.” 

(25).  That assessment, especially characteristic of the natural economies, was not confined to Ancient 
Times: it prevailed or, rather, was revived during the Middle Ages; the Syrians were called by Jerome 
“avid traders among mortals.” For S. Ambrose Jews appear as “despicable prototypes,” not only as 
traders but as “landlords who mix wine with water.” 

XII. EXCURSUS. THE REASON FOR A CRITIQUE 

(1). The Druze are a sect that dates from the century XI CE, whose doctrine derives in part from 
Neo-Platonism. It is made up of Syrian and Lebanese farmers immersed in the Arab world which, 
although they had different customs, have been lumped together by multiple successive states, and so 
have reacted as a unit, in the manner of a nation or sub-nation. Despite sharing the cultural 
characteristics of other religious neighbouring communities, speaking the same language, belonging to 
the same Arab ethnicity and despite Arab nationalist ideology pushing for unification, they have fiercely 
defended their identity. 

The heathen Syrians of Gaul, numerous in the Merovingian period, were eventually assimilated despite 
their religious, perhaps because their ethnic characteristics were underdeveloped.  

(2). The famous “Isaac in the Court of Charlemagne” and other Jewish merchants also linked to the 



court of Aix-la Chapelle; or a Jewish goldsmith of Ravenna, also supplier of Charlemagne; or Solomon 
the Jew from Marseille, provider of the Abbey of San Victor; or other Jews from Magdeburg and 
Merseburg related to Otto I, Otto II and Henry II; or the renowned Priscus of King Chilperic. 
Furthermore, they were protected and defended by the powers: the letters of protection of Louis the 
Pious or the privileged status granted them by the bishop of Spire and Henry IV and other status 
conferred on the Jews of Worms. The Jew Astier, invested as negotia monachorum for the Abbe de 
Saint André-le Bas de Vienne or Rabbi Meshulam by the bishop of Narbonne or Rabbi Gershom Hagola 
Meor, who looked after the business of the Church. 

(3). On the theme B. Blumenkranz reiterates: “If so many documents speak of Jewish merchants, is 
because the trader, at that time, was an important player in history. If instead of being a trader and 
supplier of King Chilperic, the Jew Priscus had been a labourer, or a farm hand, neither the King nor 
the Bishop of Tours would have judged him as a worthy opponent in a religious discussion and simply 
would have ignored his existence, like that of so many humble and unknown subjects. The history of 
the period was only concerned with relating the adventures of the great merchants.” 

(4).  “In Athens, at its most prosperous, over 20 thousand citizens had 400,000 slaves 30,000 Metics 
(traders)” (Hasebroek: Staat und Andel im altem Griechenland). 

“In the vast traffic in Athens which is the centre, like in its industry, the participation of the Metics is 
preponderant” (Pierre Roussel: La Grèce et l'Orient). 

 “Maritime commerce was largely in the hands of Metics” (Clerc: Les metèques athéniens). 

“In Delos, the big commercial centre, inscriptions show that almost all the traders were foreigners” 
(Hasebroek: op. Cit.). 

(5).  The term “usury” comes from “use”, derived from vulgar Latin, and incorporated into the 
Romance languages. The Bible does not use the term “usury,” rather prefers the Hebrew word 
equivalent of a loan. 

(6).  The Church initially kept the Jewish tradition of the Torah, in line with the agricultural economies 
in which the loan was for consumption and it was considered immoral to generate interest with 
it. 

(7). The ancient empires based their foreign policy on looting, (like the Assyrian Empires); on the 
payment of tribute from conquered peoples (like the New Egyptian Empire); on the complementary 
development of commercial exchange (as in the Hellenic Kingdoms); or on tax levies and plundering 
(as in the Roman Empire). They were heterogeneous societies with relaxed relationships and religious 
pluralism; the peoples subsisted, moved on, spread, were assimilated or disappeared.  

(8). Some peoples entered into the process sooner, like England and France, or later like Spain. Others 
needed some time to achieve unification, like Italy (with the Risorgimento) and Germany (with 
Bismarck). Others were formed with a diversity of language of their components, such as the 
Helvetians and the Belgians. In other cases, like that of the Celts, they stayed scattered in different 
regions: the Bretons in Brittany, the Galician in Galicia, the Irish in Ireland, the Welsh in Wales, or the 
Galatians of Galata (Turkey) or assimilated as in Galicia (Poland). There are also those who were 
stationed in a place with national demands, such as the Basques in Spain, the Corsicans, the Chechens 
and the Kurds in Turkey and Iraq.Some grouped around a belief and/or traditions, speaking the local 
language, and sometimes keeping their own language - without having their own country or place nor 
making separatist claims, such as the Mennonites, the Welsh in Argentina and the Gypsies; or like the 
Jews of the Diaspora and their nostalgic dreams of returning to the Promises Land before Zionism.  



9).The tradition of the Sabbath as a weekly rest period is not inherently superior to other holiday 
breaks or festivities common to almost all religions or national expressions; weekly (Friday, Saturday 
or Sunday), annual (Rosh Hashana, Nativity, and Thanksgiving day) or one month/year (Ramadan). 
These traditions and/or rituals can be respected in an orthodox manner, be expressed with a 
fundamentalist fanaticism (Catholics, Jews or Muslims), be regarded as laziness (the opinion of some 
Latin writers) or as an advance in social legislation. Similarly, neither can dietary habits, the fasts of 
Ramadan, of Easter (Christian or Jewish) or those of meat of any kind, can be considered healthy or a 
good diet. Nor is the tradition of circumcision, a rite of passage common in many tribes, hygienically 
superior (many Nordic peoples engage in it for this reason only) nor is it superior for being less bloody 
than the human sacrifices of the Gauls and the Maya or the punishment of the amputation of the hand 
by the Muslims or the killing of wild beasts or Christians by the gladiators, in the Roman arenas.  

(10).The disappearance of the Phoenicians and Syrians (considered synonymous with merchants) in 
Europe, can be understood in the same way. The fact is that these peoples in their respective historical 
periods would not have developed certain ethnic and religious particularisms that would have allowed 
their continued existence.  

(11). To remember, in Argentina: Basques “milkmen”, Japaneses “dyers”, Galician “grocer-keepers” and 
today Chineses, Coreans or Taiwaneses “selfservice- owners. 

 
 

 

 

 


